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ANSWER 


PREFACE. 


z UR Author was conſcious to him- 
ſelf, that the very Title and Deſign 
of this Pamphlet would be fo of- 
y fenſive to all ſober Chriſtians, that 
he durſt not venture 'it abroad in 
{ the world without making ſome A- 
pology for it, and had -he'deferred 
his Apology a little longer, he might 
have been informed of ſome more material things to 
have exerciſed his faculty of making excuſes. But 
he conceives himſelf obliged to maks an Apology for three 
things, which, he conceives, an intelligent Reader may fault 
in them, according to his new mode of ſpeaking. 
« Firſt, that they came out ſo late, when many Per- 
« ſons of ability have foiled the Adverſary, and when 
« he hath mollified the harſhneſs of many -expreffions 
« here repeated, in a ſecond :Diſcourſe. To the for- 
<« mer he anſwers, that none had dealt with Mr.Sherlock 
« upon the Medium here ſuggeſted, and that the world 
« had had theſe Sheets ſooner, if this Medium they con- 
<« tain, had come ſooner into his' thoughts. This is a 
very ſatisfactory Anſwer, and I'know nothing to' be 
ſaid to it, for it is unreaſonable any man ſhould write 
A 2 before 
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before he thinks, though I doubt after all, it will ap- 
- pear, that our Author has done ſo. But what an un- 
merciful man 1s this, to ſet ſo furiouſly upon a foiled 
Adverſary, only for the ſake of a new Medinm, which 
is like running a man through with a Rapier, who 
was killed before with a Bullet, becauſe forſooth he 
had not been yet killed with a Sword , and he muſt 
needs try the ſtrength of his Arm and the metal of his 
- Sword. But this is a plain Argument, that though our 

Author is reſolved to huff, and like the Dutch, appoint 
public Thankſgivings and Bonfires, when they are beat, 
to keep up their reputation (which well enough be- 
_comes fuch Dutch Divines). yet he did not think in his 
_heavt, that the Adverſary was, foiled, nor is heeever. 
likely to be foiled by twenty ſuch new Medinm's as 
this. 

But I would fain hear what he has to- ſay to the 
latter, why He ſhould repeat thoſe 7 the htrſb- 
weſs of which had been mollified in 4 ſecond Diſcourſe ; 
without ſo much as giving notice to the Devil of any 
ſuch thing, which I am apt to think, he would have 
been ſo ingenuous as to have acknowledged, had he 
been duly informed : If he have not put a cheat upon 
the Devil in this, I am ſure he has upon his credulous 
Readers. 

But to this he anſwers, That he finds not in M.Sher- 
lock's. ſecond Diſcourſe any retra@ion of his unſound Te- 
nets. But he finds a Defence of the ſoundneſs of them, 
and ſuch as has filenc'd his Adverfaries, and it had been 
done more like a Man and a Scholar, to have aflaulted 
the ſecond Difcourſe, than to have gloried' in the re- 
petition of the old battled Cahumnies ; unleſs he thought 
it would give more reputation and credit to them, that 
they are repeated and owned by the Devil. But he 
proceeds : Though he ſeems upon ſecond thoughts, not fo 
well. 
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well pleaſed with his own Phraſeoloey, as giving cauſe 
to done prong whoſe addition ” Criſtian? to "aſs, 
that under a pretence of refifying miſtakes, be jened 
to expoſe all Religion (which not without cauje he in- 
timates his fear 4 Pret.p.3. of his firſt diſcourſe : ) Who, 
that "reads theſe words, would not imagine, that in 
the Preface to my Firſt Book, I had intimated my fears, 
leſt my Phraſeology, as he calls it, ſhould expoſe 
all Religion, and that this was the reaſon, why I al- 
tered it in my ſccond : whereas that paſſage he refers 
to in the Preface, concerns quite another matter, as 
appears from viewing the whole ſentence: I have 
« taken care, not only to'unteach men, what was amils, 
« but to explain and confirm the true notions of 
« Religion, leſt any man ſhould ſuſpect, that under a 
< pretence of rectifying miſtakes, I deligned to expoſe 
« all Religion : and the reaſon I afligned in the ſecond, 
for changing ſome Phraſes is quite different : © for there Defence, x 
« is an Exphemia due from us when we ſpeak of Sacred 529, _. 
< things, and it is not fit always to repreſent ſuch Do- 
« Frines in their true and proper Colours : whether 
this be a good reaſon I cannot tell, but it was the 
beſt I had, and I never thought. to have. been called 
to an-account for ſuch a piece of ingenuity,. as our 
Author will never be guilty of: I ſuthciently fignifie, 
that I ſtill believe thoſe expreſſions. to be a proper 
and natural repreſentation of their Doctrines, but their 
Dodrines are ſo horrid, that it is-not fit to repreſent 
them in their proper language, as it i5 not fit to de- 
ſcribe obſcene and filthy things in proper terims.. Here 
we have the firſt talt of our Authors Ingenuity and 
Honeſty, which ſhows hin to be a.man well qualihed 
to write a Dialogue for the Devil. 

The Second thing ke fears may be blamed 3s, that 
Mr. Sh. principles are repreſented under the form. of a 
: A 2. Diae- 
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Dialogue, and with ſo odiows a choice of a Dialogiſt. As 
for the form of a Dialogue I like it very well, when 
it is honeſtly managed, and whether this be fo or no, 
ſhall be niiady examined. Though I wonder he was 
not afraid to mention thoſe Dialogues, which have 
given ſuch a baflle to their Cauſe, that Satan himſelf 
cannot help them. 

But he has ſtarted one Objefion, which he had bet- 
ter ſpared becauſe he cannot Anſwer it, viz. That 
Mr. Sh. is brought in ex profeflo deſigning to give the 
Devil hopes of Salvation, which yet he no where does 
throughout his whole Book: which he attempts to juſtifie 
from my own pradtice and apology : the ſum of whick 
is this, that I charge ſome mens Dodtrines with- fach 
conſequences, which they do not own, and plainly ac- 
knowledg, that they do not own them in ſuch expreſs 
words ; Pur if they will be conſiſtent with themfelves, 
upon their Principles they muft own them 3 which is a 
phat way of Reaſoning, which all men allow of, to 
convince: men of the unſonndneſs of their '[Dofrines, 
by the evil conſequences, which attend them : but is 
there no difference between this and bringing in a man 
induſtriouſly - owning and proving thoſe conſequences, 
which he does not own; as togive a plain inſtance or 
two of it: = 

Suppoſe the Friendly Debate, which he mentions, 
had brought 'm a' Non-Conformiſt induſtrioufly dif: 
puting againſt aJl Order and Government in the 
Church, becauſe this 1s the natural conſequence of 
\ their looſe Principles: or ſhould have brought in a 
Calvinift owning and proving, that God is the Au- 
thor of ſin, and that he damns his ercatures, only to 
{how his Almighty power, and to ſport himſelf in their 
miſeries, or that there is no-need of living a holy life, 
but that God can love us as dearly with all our fins, as 


when 


C7) 
when weare holy ; would not. T. Dayſon have thought 
this bard uſage to be made to own that, and plead for 
it, which he pretends to'difown. 

What is the meaning of a- Dialogue, but to. repre- 
ſent two Perſons talking together ? And therefore if we 
will deal honeſtly, we muſt make neither of them (ay 
that, which we know, they would not (ay, if they were 
preſent : we may charge any man with the ill conſfe- 
quences. of his Doctrine, but we muſt not make him 
own them, unleſs he pleaſes; at this rate of writing 
Dialogues, I could quickly make T. Danſezappear the 
greateſt Fop in nature, | 

As for the choice of a Dialogiſt, which he confeſſes to 
be. odious enough, he pretends he conld not avoid it in 
regard of the Medinm he inſiſts upon : ' for wha can be 
imagined a fitter perſon to debate the point with him, 
whether there be auy bope of the Devils Salvation, than 
the Perſon concerned, Satan himſelf. He has concealed 
the true Reaſon, which 1s, becauſe it was Odio, and 
did gratifie a Fanatic rage, and malice z for what ne- 
ceſlity was there of a Dial e > Why could not T. D. 
have fairly debated the caſe upon my Principles, and 
lefr me to anſwer for my ſelf? He who will obſerve 
the rules of Dialogues, ought not to bring m two per- 
ſons talking together, who can never be ſuppoſed to 
doſo; and there never was yet any Dialogue framed 
between a man and the Devil, but upon a cones 
abuſe z and let Mr. Danſon conſider, whether this be a 
fit repreſentation to make of a Chriſtian and a Mini- 
ſter: for my part I heartily forgive the injury, pitty 
his folly, and deſpiſe his malice, and would ſeriouſly 
adviſe him to have a care, leſt while he intends merrily, 
and, as he thinks, wittily, to diſpute the Devil into 
Heaven, he do not diſpute himſelf into a worle place : 
I had rather ten thouſand times be repreſented, as 
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diſputing with the Devil, than ſo much to partake of 
his nature and qualities. 

Let any man judg, whether this be not a readier 
way to expoſe all Religion to contempt than ſome harſh 
. 11! founding Phraſes: their Fantaſtic Divinity has 
already made a great many half-witted men Atheiſts, 
who had wit enough to ſee the folly of their Reli- 
gion, but not to diſcover the true notions of things, 
and what a confirmation will it be to ſuch men to hear 
the Fundamental Principles of Religion, the love of 
God to his creatures, and the neceſſity of Holineſs 
to recommend us to God, Burleſqued by a Fanatic 
Devil ? | 

But indeed his Friends the Non-Conformiſts have 
moſt reaſon to be angry with him for this, for it 
ſeems their cauſe is at a very low Ebb, when they 
are forced to call the Devil in to their aſſiſtance. 

FleGere ſi nequeo ſuperos, Acheronta movebo. 
Like Saxl, who went to the Witch at Exdor, when God 
woyld not hear him ? And I have ſo good an opinion of 
them, (as much asT am thought their enemy,for no other 
reaſon, than the Galathiars thought S. Paul ſo, becauſe 
I have told them the truth, and charitably deſigned to 
reſcue them from thoſe miſtakes, which are great hinder- 
ances of Piety, and dangerous ſnares and temptations to 
weak doubting Chriſtians) yet ſay, I believe ſo well of 
them,that they are not willing to have the Devil of their 
party, nor repreſented as their Patron and Advocate. 
And yet throughout this Friendly Debate, the Devil 
is brought 1n as pleading their cauſe, and going to 
Conventicles, and mightily admiring Dr. Ower, and 
ſome other of his Brethren : and this T. Danſor was fo 
conſcious of, that when in his Preface in vindication 
of this Dialogue, he produces the inſtance of the 
Friendly Dcbate, he durſt not add Fbetween a Con- 
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formiſt, and a Non-Conformiſt,] becauſe that makes it 
too plain, which fide the Devil topk;ithat the Friendly 
Debate between ;Satax, and Fherl. :wis:/6quivalent'to 
a Friendly Debate between a Non-Conformift and a 
Conformilt. | 
TP I muſt needs fay this for T. Danſor 


, that 
he has choſe the moſt proper Dialogiſt, that paſhbl 
he could for ſuch a deſign: For the whole | 
confiſts of nothing elſe, but lies and calumnies, "ana 
who ſo proper a Perſon to bear that part, as the Devil, 
who is the Father of lies, and the Accuſer of the 
Brethren? and indeed I am more beholden to this 
Author, . than to any of my adverſaries, that he will 
tet the world know who 1s my grand Adverſary ; I 
have been aſſaulted all along with no other weapons, 
but lies and flanders, and malitious infinuations, but 
then it was done with a' demure pretence of  Reli- 
ion, and Zeal for God, but M. Danſon has dealt 
honeſtly, and drawn alide the Curtain, and ſhowed 
the world, that Satan ſtood behind to prompt them 3 
but to return to our Author, he proceeds thus. 
«The laſt thing, that ſome Readers may fault, is, 
« that the Dialogue detrafts from the Devils abilities 
« of managing a Controverſie, for he is commonly . 
< introduced, as acquieſting in Mr. Sherl. Grounds, 
«* which are liable enough to exception. It is well 
for him, if this be the Fac thing, -his Readers will 
find fault with, which if it be, will as much -detra&t 
from their underſtandings, as the other does from 
the Devils skill in Controverſie. To this he anſwers, 
That there is a fitneſs, and neceſſity for it. The fitneſs 
in ſhort is this, that the Devil 1s contented to ap- 
pear a fool, ſo. he may do miſchief; and indeed this 
1s the only reaſon I can think of, that ſhould make 
him contented to bear his part in ſo filly a Dialogue 
| _— as 
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"as thisz "And I fear, it wilt be found at ft, that as 
great a"fod! as'the-Devil-feems tq be, he has out- 
vitted' our Author briear ognige Ar os 
. The meceiſity 3s" in vegar the deficrenty * . Sh. 
ook, (to which the Dbes is confined ) / affords 
wot anſwers to multitude of exceptions (which might have 
beer put into Satans month.) againſt the Principles therein 
contained, Fruly 1 cannot help'that, for T never thought 
of diſputing with the Deyil, and therefore might 
not be {o well provided for him : But he, who help'd 
the Devil to fo.much, without any jaſt occaſion from 
any thing m that Book, might have help'd him to 
more, 1f there had 'not been ſome other defo z andI 
doubt not, but the Devil would have argued more 
craftily, had he been left to his own natural wit, 
or had a better diſputant to put words into his 
mouth 5 The lying mahcjous part could not have 
beet: dane better by the Devil himſelf, and. if that 
had not made him ſome fatisfadtion for the other de- 
fects, I know not how M. Da»ſor could ever have re- 
paired the injury he has done him. 
I ſhould much have wondered, if after the laſt fault, 

__ had not been fome other found ours and now 
e f , That ſome may find a fourth fanlt, that the 
piragran in ob 4s P "dp oy; Sherlock. 
But bath wot M. Sh. taken the ſame liberty with his 
Antagoniſts : 1 am ſorry our Author ſhould give him- 
ſelf the trouble to-excuſe his wit, for he has as lit- 
tle reaſon for it, as any man I know : Bur I ſee the 
Devil 1s their very good Friend, and muſt revenge 
their quarrel on me, and play upon me, becauſe as our 
Author ſays, T have plaid-upon them; well if it muſt be 
ſo, I cannot help it, -only I would adviſe them not to 
look behind , leſt they ſhould ſee the Devil laughing 
more heartily at. them. behind their backs. 


And: 
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And I perceive the Devil has very much be-fooled, 
if he does not laugh at our Author, that he ſhould 
ſee no difference Ferrer repreſenting a Miniſter of 
Chriſt Jeſus diſputing with the Devil, and the Devil 
playing and drolling on him; and making a little 
innocent mirth with ſome abſurd and fooliſh propo- 
ſitions, ſuch a man is a very fit Tool for the Devils 
uſe, who has loſt all manner of ſenſe, of what is fit 
and comly. 

And now the Author gives us leave to go into the 
houſe it ſelf, and though I perceive it is a haunted houſe, 
yet I think there is no danger in it, for it is ſuch a 
filly Devil, as will be eafily conjured our. 
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ANSWER 


SCANDALOUS 
ENTITULE D, 


A Friendly Debate berween S a T an 
and SHERLOCK. 


He Queſtion under debate is, whether 
thoſe Principles owned by me in A 
Diſcomrſe of the Knowledge of JESUS 

CHRIST, afford the Devil the ſame 
grounds for his hope of Salvation, that 
they do mankinds T hus our Author 
tells us in his Title-Page, which he 
ſays, ſubverts the Goſpel, and transforms Chriſtianity into 
Mahumetaniſm. This Mahumetiſm is placed here only 
as an invidious term , for that gives no more hope of 
Salvation to the Devil, than T. Danſor does, unleſs he 
will fay, that an abſolute Fate and irreſpective De- 
crees, which is the dodrin of Mahnmetaniſm gives the 
Devil as much hope of Salvation, as Mankind :; And. 
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if he did ſay ſo, ſome think he would come much 
nearer the truth ; for if theſe abſolute Decrees give no 
hope to the Devil, no more do they.to Mankind : For 
he will not ſay, that the Ele are all Mankind, and it 
is plain, that the Reprobate,who are far the greateſt part 
off Mankind, can have no more reaſonable hope of Salva- 
tion, than the Devils have, and the Ele& themſelves can 
have no hope of Salvation by virtue of theſe Principles 
but muſt either have a particular revelation for it, or live 
in perpetual doubt, or abuſe themſelves by a warm and 
Entbuftaſtic fanſie : And if there were any neceſlity of 
chuſing one, methinks every man out of love to him- 
ſeIFand to human Nature, ſhould rather eſpouſe thofe 
Principles, which afford all mankind reaſonable hopes 
of Salvation, though the Devil himſelf ſhould concerve 
ſome reaſon to hope well too; than ſuch Principles as 
will give no man, not the Ele& themſelves any ſure foun- 
dationfor hope. | #4. 

But let us conſider, what thoſe-Principles are, which 
as our Author ſays, give the Devil as great hope of 
Salvation as Mankind. 

And the Firſt is, Gods love to all his Creatures; .as 
he cites my words, The light 'of natures "un# \norks a1 
Creation and Providence aſhore ws, thet ot io. yood, 
that he deſigns antl deſires the happineſs of dll bis Creatures 
according to the capacity of their natures. [Knowledge of 
Chriſt, p.42.Ed.1.7] and therefore either the Devil 3s none 
of Gods Creatures , or his nature #s uncapable of bags 
eff, or God deſigns aud defires his happineſs, as well as 
gd of his Creatures, 1 fee our Author begins, as 
he intends to hold on, for it is his conſtant Praftice 
to take part of a Sentence, which he thinks will ſerve 
his turn, and leave out what will not ; for my words 
are theſe : The light of nature and the works of Creation 
and Providence, and thoſe "manifold Revelations God 

bath 
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hath made of himſelf to the world, ally that |. 
and moſt perfe® Revelation by Jeſws ; erp To 
aſſure us, &c. So that I joyn the Light of Nature 
with the Revelation of the Goſpel, which is themoſt 
certain diſcovery of the will of Goed,' and therefore 
can be underſtood of no other creatures, than thoſe 
to whom the Goſpel gives hopes of Salvation. But the 
force of his Argument conſfiſts-in the word Creature ; 
but does not the Scripture uſe that word' pecutiarly 
' for all mankind > When our Saviour commands his 
Apdſtles to Preach the Goſpel to every Creature, Mark xvi. 
15. docs that ſignifie, that they muft Preach the 
Goſpel to Devils, as well as Men? When the Pſal- 
maſt tells us, that the Lord # good to all, and his ten- 
der wercies are over all his works, Pfal. cxly. 9. which 
ts as large an expreſſion as af/ Creatwres, muſt the De- 
vil, who is one of Gods works be included or not ? 
tf not, then it feems-God may be good all his works, 
and all bis Creatures according to the Scripture Phraſe, 
without bein d to the Devil. | 
But why ! ore our Author from hence conclude 
the Salvation of Birds and Beafts and Fiſhes, and in a 
Fanatic phrenfie, tke another S. Francis, and S. An- 
tory, go and Preach to Lambs and Sheep 'and Fiſh ? 
For they are Creatwres too, and if we will believe the 
experience of theſe Saints, very capable of Devotion ; 
and indeed rt would have been a much more innocent 
, imploiment;and morefuit&to hisabilities, than writing 
Dialogues for the Devil. | 
But let me ſeriouſly ask our Author, whether God 
be good to all his Creatures or not? If 'he he (as 1 
hope, he: will not dare to fay otherwiſe, whatever he 
thinks,)'then according to'his Principles, '' the Devil. 
has the fame hope of Salvation, that mankind' has 3 
or if he have not, then he muſt. find out fome way 
tO 
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to reconcile Gods love to. all his Creatures, with the 
irrevocable Damnation of the Devil, and that will ſerve 
my turn as well as his, ; 

But to bring this.to an iſſue, I will only ask him 
one queſtion more, whether from Gods goodneſs to 
all his Creatures, he thinks, it may be proved, that 
all men ſhall to all eternity be in the ſame capacity for 
Salvation, that they are in while they live in this 
world ? Ifnot, then it ſeems, God may be very good 
to all his Creatures, and yet allot ſuch a time for the 
exerciſe of his patience and long ſuffering, beyond 
which the obſtinate and incorrigible ſhall be utterly 
uncapable of Mercy and Salvation: and this God ex- 
preſly tells us,- that his Spirit ſhall not always ſtrive 
with man, Gen. v1.3. and our Saviour wept over Jeru- 
ſalem, becauſe ſhe had out-ſtood the Gay of Grace and 
Salvation, Like xix. 41, 42. And when he was come near, 
he beheld the City, and wept over it, ſaying, if thou hadſt 
known, even thou at leaſt in this thy day, the things which 
belong unto thy peace, but now they are hid from thine 
eyes. The like we may ſee in Matth. xxiil. 37,38, 39. 
And the Apoſtle to the Hebrews diſſuades from the 
delays of their Repentance, by the example .of Gods 
ſeverity upon the Iſraelites. Heb. 11. 7, 8, 9, &c. To 
day if you will hear his voice, harden not your hearts, 
as in the provocation, as in the day of temptation in the 
wilderneſs, when your Fathers tempted me, proved me, 
and ſaw my works forty years, wherefore I was grieved 


with that generation, and ſaid, they do always err in their 


hearts, and have not known my ways, jo 1 ſware in my 
wrath, they ſhall not enter into my reſt: take heed Bre- 
threw, leſt there be in any f you an evil heart f unbe- 
 lief in departing from-the living God ; But exhort one 
another daily, while it is called to day, leſt any of you 
. be hardned through the deceitfulneſs of ſw. And in 
Heb. 


[17] 
Heb. xii. 15, 16; 17. he preſſes the ſame exhortation 
from the example of Eſau, who for one morſel of bread 


fold his birth-right, for ye know, how that afterward, 


when he would have inherited the bleſſing, he was reje&ed : 
for he found no place for Repentance, though he ſought it 
earneſtly with tears. And our Saviour gives us the ſame 
account in the Parable of the fooliſh Virgins, who were 
not prepared to entertain the Bridegroom, when he 
came, Matth. xxv. 1, 2, &c. which he concludes with 
this inference, Watch therefore, for you know nejther the 
day nor the hour, wherein the ſon of man cometh v. 13. 
From all-which it evidently appears, that though 
God be very good to all - his Creatures, yet he has 
limited a time to the exerciſe of his Grace and Mer- 
cy, beyond which he will not extend his goodneſsto 
thoſe, who neglect their day, and. proper feaſon of 
Grace : The longeſt Homes that any Chriſtians own, 
is the day of our life, though ſome of the moſt Zea- 
lous Patrons of the Divine Goodneſs, think it no 
reproach to the goodneſs of God to make it ſhorter, 
and to aflert, - that ſome men may out-ſin the day of 
Grace even in this life, and ſome of thoſe places, I 
have now mentioned, ſeem very (trongly to infinuate 
ſome ſuch thing 3 which is a-very powerful Argument 
againſt the delays of our Repentance, and ſhould make 
us very cautious of contracting ſuch habits of vice, as 
may make the Grace of God ineffectual to us. | 
So that though God be very good to all his Crea- 
tures, . that is not ſufficient to' prove the Devil to be 
in as good a capacity of Salvation as mankind, unleſs 
he can withal prove, that the Devils day of Grace 
and Salvation is not yet paſt, and when he does that, 
he ſhall hear more from me. 
I have inſiſted the longer on this, becauſe 1t 1s 
a ſufficient anſwer to this whole Pamphlet, _ 
C who- 
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whoever can but carry this in his mind, will eaſily 
diſcover the Sophilſtry' of all the reſt, for if the De- 
vils time be paſt, his condition 1s equally hopeleſs 
and deſperate, let the terms of Salvation be what they 
will 

And ſince our Author has put me in mind of an 
old Maxim, Fruſtre fit per plura, quod fieri poteſs per 
paxciors, IT ſhall not trace the Devil through all his 
turnings and labyrinths, but taking that account, which 
he gives of his hope of Salvation from my Principles, 
and ſuppoſing it at the preſent to be a true account 
(which as you ſhall hear more afterwards is far from 
being ſo) ſhall ſhow you what a filly Devil this is, 
and that his Doctrine of ſigns and evidences is much 
more fooliſh and abſurd, than ever the wildeſt Fana- 
tic Preached toa doubting Soul : we find all his grounds 
to hope for Salvation put together at the end of this 
Pamphlet, p. 43. &c. 


As Firſt, That God js ſo good, that he defigs and 
deſires the or tu; 0 his Creatures ( an 


f a quot 
x:ine,) this I have already anſwered, and that anſwer 
will anſwer all the reſt. 


Il. That Gods will in that deſign is not Arbitrary, 
' baving no reaſon but it ſelf, for ſuch a will would de- 
ſtroy all the perfeFions of Gods nature. 

Anſw. But his will is governed by the Laws of 
Wiſdom and Juſtice and Holineſs, and that will ſerve 
to condemn bad men and evil ſpirits, and to paſs an 
wrevocable ſentence on them: and it ſeems our Au- 
thor thinks, and that very right, that an Arbitrary 
will, which a&s for no _ other reaſon, but becauſe it 
will, would give the Devil more hopes of Salvati- 
on: for if God have no reaſon to damn the Devil, 


but 
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but becauſe he will, it is poſſible he may alter his 


mind when there 1s no reaſon, why ,he ſhould not, 
and as well ſave, as damn them without any Reaſon. 


Hr. That Holinefs in the Creature is the reaſon of the 
determination of his love to any particular perſons. 

Anſw. What comfort is this ta the Devil? who is 
a very wicked and impure Spirit, and therefore can- 
not expe, that God thould love him for this reaſon, 
if God could love him without Holineſs, he would 
have more reaſon to hope well. 


IV. That this Holineſs is not an effe# of an Omnips- 
tent ,. but of powerful Motives and Aroumtents, 


b-n fo by the uſe of my free will, I may be Holy if T 
Ww7 | 


Anſw. If he call this my Principle, it is a very great 
Che though it is —_ the firft lie the Devil has 
told, but at preſent ſuppoſe it to be true, what power- 
ful Motive can the Devil have to be Holy, when a 
final and irrevocable ſentenceis paſt on him? there can 
be no Motive to Repentance powerful, without hope of 
Pardon, and that he has none. 

But does our Author imagine it impoſſible for Men 
or Devils to fink into ſuch a degenerate ſtate, . that 
the moſt powerful Motives cannot work on them ? 
what does the Apoſtle mean then by being hardened 
through the deceitfulneſs of ſin, having a reprobate ſenſe, 
and being paſt feeling, and their Conſciences ſeared as 
with a hot irox ? and if men may by repeated atts of 
fin grow ſo hard and incurable, what ſhall we think 
of the Devils? What can powerful Motives do on 
them? If God would make any Creatures Holy by an 
Onmipotent and irreſiſtible Grace, there is ſome hope 
for the Devil, that he _ be Holy, when God 

2 


pleaſes 
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pleaſes to make him ſo: but the moſt powerful Argu- 
ments will ſignifie nothing to ſuch degenerate Crea- 
tures: and ſo far as we can underſtand the nature 
of Gods judgments from the examples of Scripture 
(for in executing judgments God reſerves a $0- 
veraignty to himſelf, and puniſhes fome ſooner and 0- 
thers later, and when men have made themſelves ripe 
for judgment, defers the execution of it, and exdures 
with much long-ſuſfering the veſſels of wrath fitted for 
deſtru@jon,) yet the moſt uſual Method is to harden 
thoſe, who have firſt hardened themſelves, and when 
men ſhut their eyes, and ſtop their ears, and reſiſt 
all the powerful Methods of- his Grace, he gives them 
up to their wilful blindneſs and impenitency ; as an 
indulgent Father caſts off a Son, who continues obſt1- 
nate and incorrigible, after all the moſt probable ways 
of reclaiming him. 

There are a great many, who not without reaſon 
deny, that we are wholly paſtive in our Converſion, 
as a man naturally dead 1s paſlive in hisbeing reſtored 
to life again, and aſlert, that our natural impotency 
and inability to good, which we contracted by the 
fall of Adam, is curable by Goſpel Grace,. by theſe 
powerful Motives: and Arguments of the Goſpel, and 
the internal afſiſtances of the Holy Spirit, which yet 
do not work irreſiſtibly, but require the concurrence 
of our endeavours, we muſt work, out our Salvation with 
fear and trembling, _ God works in us both to will 
and to do according to his -own good pleaſure, as the 
Apoſtle ſpeaks. But I never in my lite yet met with 
any man, who was not diſtracted, who durlt affirm, 
that no man could ſo harden himſelf in fin, as to be 
incurable by all the Methods of Goſpel Grace ; and if 
men may Go themſelves into ſuch an 1ncurable ſtate, 
we- have ſome reaſon to think the Devil may and has. ; 

An 


ar: | 

And therefore our Author did not obferve a good | 
decorum, when he brings in the Devil hoping that he Fr. De.x 
may hereafter gouvcrn his life by the Revelations of the 47. 
mas for the Devil ſcorns any ſuch hopes, or he 
is ſo mean a ſpirited Devil, that many of our Town 
HeCtors will ſcorn him : but I wonder our Author did 
not conſider, that he has by this ſpoiled one very con- 
ſiderable ſign of Grace, which is the deſire of Grace, for 
if the Devil may hope for Grace, which always” in- 
cludes a defire of Grace, it can give no great com- 
fort to doubting Chriſtians. And by the' way, he 
has ſpoiled another very good ſign of Grace too, 
when he brings in the Devil going to Conventicles, 
what recompence he will be able to make the Brethren 
for taking away two ſuch good ſigns, © and- thereby 
ſpoiling ſo many good Sermons, let him conſider. But 


to proceed: 


V. That though this bolinefthe not perfeF, yet God will 
accept it, if ſincere : This 1s the current Dofrine of 
the Goſpel, that God wull accept our ſincere but im- 
perfect obedience for the ſake of Chrilt, but what is 
this to the Devil, who 1s not concerned in it, _as you 
have already heard ; whoſe final doom is-paſt, and'nei- 
ther can, nor will be holy ? But let all- good Chriſtians 
conſider, whether this be not to expoſe -the Goſpel 
of our Saviour, by making the plain'and undeniable 
Doctrines of it to give.as much, incouragement to the 
Devil, as. to mankind,- and by. that goodly medium to 
prove that they are unfound and falſe, it this be not 
the Doctrine of the Goſpel, I will burn my Bible, 
and never Preach more; and if it be, I ſuppoſe, no 
body. will thank M. Dazſez for this but the Devil, not 
that he is ſo filly, as to hope for Salvation upon theſe 
terms, but he knows it is the ready way to make men 

C 3 deſpiſe 
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deſpiſe Holmeſs, and thereby bring them under the 
ſame condemnation with himſelf; for that he is more 
concerned for, that mankind may be damned with 
him, than that he may be ſaved with them. 


VI. This acceptance of my ſincere Holineſs I have reaſon 
to believe and hope for, though I have no promiſe, for, 


- VII. Gods gratiows nature obliges him to reward all ſ11- 
cerely (thongh imperfedly) good affions. God is merciful 
t0 all, whoſe Creator he is, and affords them all poſſable 
means of Salvation without a Saviour, or any knowledg of 
one, and accordingly . 


VII. De Fa#o, Abel, Enoch, and Abraham, are ſaved 
without a Faith in Chriſt, becauſe no man could believe in 
Chriſt, till he come. 

I»ſw. Our Author muſt account for theſe calumnies, 

' and many others, before we part: but for the pre- 
ſent let us ſuppoſe theſe to be my Principles, and ſee 
what incouragement they give to the Devil. For 
though mankmd had reaſon to hope for acceptance 
without any promiſe, or any other affarance, than 
Gods gractous nature, though they might be faved 
without a Saviour, and Abel, Enoch, and Abra- 
han were, what is this to the Devil, whoſe ſentence of 
damnation 1s irrevocable? is there no difference be- 
tween thoſe who are in a ſtate of probation, and thoſe 
who are aQtually condemned? not a ſervant, who 
is diligent in his bufineſs, and does the beſt he can, 
more reaſonably expe&t to be accepted and rewarded, 
by a kind and good natured Maſter, without any 
from him, than one who for his paſt villames 

1a attually condemned to the Gal to con- 
tinue there for his whole life? He who ſees no dif- 


ference 
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ference between theſe two Caſes, may pive the Devil 
ſome hope of Salvation, but m' the meati time gives 
very little to mankind. 


IX. Though God hates me now, yet he may love me here- 
after, for Gods love and hatred are not immutable, nor 
does the immutability of them conſiſt in loving or hatin 
always the ſame Perſon, but for the ſame reaſon, becau fe 
they are either good or bad. 

Anſw, This 18 very fooliſhly repreſented, and fo as 
to contraditt it ſelf; but what he intends in it is cer- 
tainly true, that though God be unchangeable in his 
love, yet he does not always love and hate the ſame 
individual Perſons, but he always loves and hates for 
the ſame reaſon, that is,-he always loves good men, 
and hates the wicked, but what comfort is this to the 
Devil, whoſe nature is incurably wicked, and there- 
fore mult eternally continue the objeft of Gods hatred ? 
as you heard above : But then, though Gods love and 
hatred in it ſelf confidered"is not immutably fix'd upon 
particular Perſons, upon a ſuppoſition that they may 
change and alter, yet Gods Juſt and Righteous Deerecs 
of executing judgment gpon rticular 'Perſons, ma 
be and often are 1immutable-and irreverſible ; and this 
is the Devils caſe, that he is under an irreverſible De- 
cree, whereby he is reſerved in Chains of Darkneſs 
to the judgment of the Jaſt day, and this certainly 
gives him no great hope of Salvation. 


XK. God never deſiened the Glory of Mercy and Juſtice 
in ſaving ſome and not others, in the permiſſion of his 
creatures [Ins. 

Anſw. This 1s ſuch a horrid piece of Knavery, as I 
thought the Devil himſelf would have bluſh'd to be the 


Author of: for who ever ſaid, that God did not _ 
the 
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the Glory of his Juſtice in the Damnation of men? 
Nor the Glory of his Mercy in the Salvation of true 
Penitent Believers ? Who ever ſaid, that God does not 

ermit ſins? Or that he does not ſerve his own Glory 
by it? And yet our Author has worded it ſo on pur- 
poſe, as to bear this ſenſe, and if this be not the ſenſe 
of it, it cannot ſerve .the Devils turn: whoever un- 
derſtands the nature of God, which is infinite good- 
neſs, or the Goſpel of Chriſt, which makes ſuch Glo- 
rious diſcoveries of the Divine Love, can never believe, 
that God from all. eternity did decree to make Angels 
and Men, and to damn ſome and ſave others, without 
any reſpett to the good or evil, they ſhould do, for no 
other reaſon but to Glorife his Juice in the Damna- 
tion of ſome, and his Mercy 1n the Salvation of others, 
and that he might make a fairer ſhow of Juſtice and 
Mercy, ſhould not only permit, but decree and by 
irreſiſtible Methods bring to paſs the fall and fin of his 
creatures: But when Men or Angels wilfully apoſta- 
tize from God, it is a glorious act of Juſtice topuniſh 
the incorrigible, and to ſhew: Mercy to the true Peni- 
tents, eſpecially in ſuch a ſtupendious way, as by the 
Incarnation and ſufferings of his Son, and what con- 
ſolation does this give to the Devil? 


XI. Though a Saviour was brought into the world 
after it was about fonr thouſand years old, yet he was 
not of abſolute neceſſity, for the only knowledg abſolutely 
neceſſary to the Purpoſes of Religion (whereof Salvation 
# not the o'r is ſuch \a knowledge of Gods nature and 

, 


will, as is cient to dire our actions and inconrage 


our obedience. And hence, 


XII. The 
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XII. The wiſdom of God was not diſcovered in ſend- 
ing a Saviour , if there were no other way of redeeming 
the world ; for wiſdom conſiſts in the choice of the beſt 
and fitteſt means to attain an end, when there are more 
ways than one of doing it. 

Anſw. Well, we will at preſent be ſtill ſo good- 
natured as to grant him all he would have, what 
then ? Suppoſe Chriſt was not abſolutely neceſfary, 
ſuppoſe there were more ways than one of ſaving fin- 
ners, what comfort is this to the Devil, who 1s ex- 
cluded from all ways of Salvation, though there were 
five hundred more? When a man is already dead of an 
Ague or a Fever, though an able DoQor ſhould de- 
monſtrate , that there are a thouſand infallible Cures 
for it, what advantage is this to the dead man, who' 
cannot be recovered to life again ? 


XII. This Saviour being the Eternal Son of God, 
we may reaſonably conclude, he came upon no leſs des 
fien than univerſal Goodneſs, for he can have no tems 
Pptation to partiality, as being equally concerned in the 
Happineſs of all men, and we cannot imaging , why - he 
ſhould lay a narrower deſign of Love in the, Redempti- 
0n, than in the Creation of Man-kind ( all: which fits 
my caſe ; the eternal Son of GOD, being my Creator, 
hath no temptation to partiality, being equally concerned 


in.my Happineſs and mans, as we are his rational Crea- 
tures.”) \ . 
Anſw. The force of this Argument, if it may be 
called ſo, confiſts in this, That there was no differ- 
ence at all between the caſe of Man-kind and of the 
Devil; and no more reaſon why God ſhould take 
pity on fallen Man, than on _ Angels; and when 
our 
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our Author has made good that, I ſhall own his con- 
ſequence z though this will be a very bold attempt, 
conſidering how little we know of the Sin and Fall 
of Angels, or of their condition before or ſince. No 
Divines hitherto ever argued at this rate, but have 
rather employed their Wit and their Pens, to ſhew 
the difference between the ſtate of Men and Angels, 
and how much more pitiable the Fall of Men was, 
than the Fall of Angels. As that the Angels were 
all in aftual being, and every one ſinned for himſelf, 
that they had no Tempter, ou their own Pride, or 
whatever other Luſt it was, that occaſioned their Fall, 
that they had a great Perfeftion of Knowledge, ec. 
whereas there was but one Man and Woman in the 
world, that were actually in the hn grwoee and 
they were _— by the Devil, and cheated by 
him, which makes their caſe vaſtly different from that 
of the fallen Angels. Though our Author quite miſ- 
takes the deſign of my Argument, if it may. be cal- 
led mine ( for I propoſe it in my firſt Diſcourſe 
only as an inſtance of a probable way of arguing 
from the Perſon of Chriſt, in imitation of their 
Scheme of Divinity, which is founded on a prete 

ded Acquaintance with Chrifts Perſon, with no other 
deſign , than to ſhew them how much ſafer it is to 
adhere to the plain Revelations of the Goſpel, than 
to indulge our ſelves in ſuch uncertain reaſonin 2p, 
the intention of which was not to prove that oh 
muſt be the Redeemer of all thoſe whoſe Creator 
he 1s, but that, fince we fee by his appearing in the 
world in our nature, that he looked upon the con- 
dition of fallen Man ſo pitiable, that he came to re- 
deem them, we have reaſon to believe, that. he came 
upon a defign of univerſal Love and Goodneſs to Man- 


kind ; 
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kind 3 becauſe the caſe of all mankind is equally pit- 
tiable, and he being the Creator of all, is equally con- 
cerned for the happineſs of all. 


XIV. The ſum of this Paragraph which is too lon 
to be tranſcribed, and ſhall be particularly ccconiien 
for hereafter, is this, that I make a Saviour wholly 
uſeleſs now he is come, that whatever according to 
my Principles Chrift has done, might have been done 
without him; now this 1s no more than what we 
have met with already, for what if men might have 
been ſaved without Chriſt, how does this prove that 
' the Devils may be ſaved, who are out of all capacity 
of Salvation ? 


XV. That whoever was or ſhall be juſtified, were and 
ſhall be juſtified without any Righteouſneſs at all: if 
this indeed were true, it would give great- comfort 
to the Devil, as it does at this day to many Fana- 
tics, but ſure I never faid ſo; yet I affirm, that God 
accepts of a ſincere though imperfe& obedience, and 
he learnedly proves, that Sincerity is no Righteouſ- 
neſs at all; well then I hope they will neyer charge 
me again with Preaching up juſtification by our own 
Righteouſneſs, for if Sincerity be no Righteouſneſs 
at all, it is not worth quarreling about ; Bae till he 
can prove, that the Devil is, or may be fincere, I 
know not what comfort it 1s tothe Devil ; For though 
Sincerity be no Righteouſneſs at all, 1 am fare many 
Fanatics (and onr Author brings in the Devil in per- 
ſonating a Fanatic) do as much abhor the teſt of 
ſincerity, and care as little for hearing of ſincere obe- 
dience, as of perfect Righteouſneſs. 
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XVI. A Saviour 3s the leſo needful becauſe Gods 
Juſtice is not natural, though his mercy is, and the fears 
4 ff men ( and ſo of Angels ) of Gods juſtice are 

ut the workings of heated fancy, and Religious diſtra- 
T0. 

Anſw. This is every word falſe and if it were true, 
1s nothing to the purpoſe ;z for if juſtice were not na- 
tural to God, yet if he has decreed the eternal Dam- 
nation of Devils and bad men, it comes much to one, 
as to this caſe, and then let them forbear fearing and 
trembling too if they can. 


XVII. How our Author quarrels at my Notion 
of Faith in Chriſt, which is ſuch a belief of the Re- 
velations of the Goſpel, as governs our lives and acti- 
ons; and makes the Devil take comfort in this, that 
he already beleves all the Articles of Faith, and ſo 
his Faith is of the ſame kind with mine, and he hopes 
in time, that he may govern his life by them. allo, 
can any Chriſtian hear this with patience ? We muſt 
not believe the Articles of the Chriſtian Faith, for 
fear of having ſuch a Faith, as the Devil has: But 
does the Devil believe all the - Articles of Faith? 
Does he- belive - that God will forgive-his fins, and 
beſtow on him eternal Happineſs? Then he is a 
perfe&t Fanatic in his Faith, for he believes with- 
out any Reaſon, unleſs our Author- can fhow, that. 
the Goſpel promiſes of forgiveneſs of fin and eternal 
life, which are two great Articles of our Faith, do- 
as much belong to the Devil as to men: and I amſure 
without the belief theſe, the belief of all the other 
Articles of our Creed can, neither better his life, nor 
adminiſter any comfort to him. 

XVIIE The 
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XVIII. The laſt ground of the Devils hope of Sal- 
vation is the mature of owr Union to Chriſt by Faith, 
which 3s not apes! that is, analogical to a natural 
Qnion between Vine and Branches, nor therefore are we 
paſſive in the reception of Grace to believe and live ac- 
cordingly : but a Mediator is only a Miniſter of Grace, 
1. Ce. one who by powerful Motives perſuades ws to be gra- 
ciows, ( come by Grace as we; can) and ſo it is not int 
polſuble, but I may get Grace, though I be not United to 
Chriſt. Now if all this were true, it 1s only a re- 
petition -of what was faid in, his Fourth ground of 
hope, and there you may. find the anſwer but he 
proceeds. The Union: made by Faith, is Political, con» 
fiſting in a ana 4 of Chriſts Revelations, (which I have 
already) though you have now heard, that he nei- 
ther has, nor can have that Faith; - aud government 
of our ations, (which I am in hopes of in time, for 
Chriſt is the Miniſter of this Grace, by propeſing power- 
ful arenments to it ) this has been already anſwered, 
and it he have no more to ſay for himſelf, he is kke 
to be a Devil till : but we may obſerve how hard 
the Devil is put. to.*it to. make. out his evidences; 
ſometimes he hopes he may be ſaved without being 
United to Chriſt, and ſometimes he begins to ho 
thatheis United to Chriſt in-part already, and may be 
perfecrly United to him. hereafter. 

Thus you ſee, that though weliberally grant M. Daz- 
ſon, whatever heasks, and ſuffer him to repreſent my 
Principles juſt as he pleaſes, which, as. he. repreſents 
them, are ſo unlike to:mine, that I ſhould never have 
known them, had he not ſaid ſo, yet no. ſuch, thing 
can follow, as he. pretends, that. the Deyil has the 
ſame grounds to hope for Salvation, that Mankind 
D 3 has.. 
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has. But indeed this is not M. Darſons talent, to 
reaſon and argue, and draw conſequences, he knows 
much better,” how to imtate: the Devil,  thah to de- 
fend him, lies and-flanders and miſrepreſentations are 
the beſt weapons he has, and therefore having got 
rid of the Devzl, 'I (hall now come to Danſon, and 
take him to task for that abuſe and cheat he has put 
upon his' credulous Readers, and that great injury he 
tas \done 'to.  me-+1n perverting -my words, and ſenſe. 
And'to make this as ſhort and uſeful as I can, I ſhall 
reduce it to certain Heads, which may offer ſome oc- 
caſion for profitable diſcourſe. 

Firſt then, one great artifice of 'our Authors is to 
repreſent me, as attributing that —_—— wholly to 
the Light of Nature, and the' works of Creation and 
Providence, which I exprefly aſcribe. to - Revelation 
alſo, as the moſt certain and” infallible means of know- 
ing the -nature- and will of God , this we had one 
inſtance "of in the very beginning concerning Gods 
goodneſs to all his Creatures, which, he often repeats 
without the leaſt mention of Revelation. Thus p. 29. 
The. Light of Nature aſſures ſinners, that God is ſo good, 
that he hath a natural love for "#1 good men, and will 
.20t fail to reward them, thoigh he: never made them a 
promiſe. Knowledg of Chriſt, p. 42. 43. as he cites 
the place, though whoever looks there ſhall find no 
ſuch thing, that Jaſt Clauſe, though he never made them 
« promiſe, being his own addition, though Printed in 
a different CharaGter as my words. Thus p. 10. The 
Light of Nature andthe works of Creation and Provi- 
dence aſſure ws, that God is ſo Holy that he hath a na- 
tural love for good men, and will not fail to reward 
them, and bad Chriſt never appeared iu the world, yet we had 
reaſon to believe, . that God is thus good pud's holy and 
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ris the Nature of GOD 104} ht COnMMY Ms th 
in. the belief. of what we hail learn'd before from Na- 
ture, pag. 42,43- G OD ji 3x ready to pardon the 
worſt of Men , ( and why not the worft of Angels ? Friend. Deb. 
when they retarn to their Duty, as a kind Father js p-8. 
to receive an humble and penitent Prodigal. pag. 43. 
Now any one who reads this, might conclude, that 
I very . much flight the Revelations of the Goſpel, 
and reſolve all our Faith- into, the Light of Narate, 
and therefore to diſcover the groſs Knavery of this, 

for I know not what gentler term. to give it). I 

all tranſcribe that whole Paragraph , which rurs 
thus : | | | | 

« The Light of Nature ,atd the Works of Crea- Know.fChr. - 
« tion and Providence , arid _—_ manifold Revelati- p.42. Ed. 1. - 
« ox#s GOD hath mate of birt elf to the world, e pe, P+2.94 Ed.lIl.-. 
& cially that laſt and , maſt  perfet? "Revelation by. j - | 
« SUS CHRIST our Ford, afſute ns, that God 
« js infinite in afl Perfetions, that he is ſo power- 
« ful, that he can do whatever he pleaſes; G wiſe, 
« that he knows how to order every thing for the 
< beſt; ſo. go6d, that, tie deſires and defighs the hap- 
« pineſs of all his Creattires, accotding to the capa- 
e city of their natures 5 ſo holy, that he hath a na- 
« tural Love for all good men, and will not fail 
« to reward them, but hates all fin and wicked- - 
« neſs, and will as certainly punifh all obſtinate and 
« incotrigible Smners 5 bat yet that he is very pa- 
« tient and long-ſaffering towards the worlt of men, . 
« and ufeth various methods of Kindnefs and Seve- - 
<« rity to reclaim them, and 1s as ready to pardon 
« them, when they return to their Duty, as a kind 
« Father is to receive an. humble and penitent Pro- 
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&« digal : Theſe Properties of GOD are plainly re- 
« vealed in the Scripture, without any further Ac- 
« quaintance with the Perſon of Chriſt ( that is, 
without. reaſoning . from. a pretended ' Acquaintance 
with the Perſon of Chriſt, which 1s-Dr. Owen's way 
of diſcovering thoſe Goſpel - Myſteries, which can- 
. not be learn'd from Revelation only , againſt which 
this whole Diſcourſe was levelled, and which you 
may. ſee fully ſtated and explained in pag. 33. of my 
Defence, but. to, proceed, ) © and had Chriſt never 
« appeared in the world, yet we had reaſon to be- 
< lieve, that GOD is thus wiſe and good and ho- 
«* ly and merciful, becauſe not only the works of Cre- 
* ation and Providence, but the Word of GOD af 
&« ſures #4, that be is'ſo : The appearance of Chriit 
« did not firſt diſcover the nature of GOD to us, 
< but only gave us a greater > 12qpgs of Gods 
« Goodneſs, than .ever we had before 5 confirms us 
« in. the belief of what we had learn'd before from 
« Nature and Revelation, juſt as his ReſurreCtion, 
« which 1s an ocular demonſtration of another Life, 
« confirms us in the belief of that bleſſed Immor- 
<« tality he had promiſed, and yet we could not 
« have learned this neither from the Perſon of 
«CHRIST, had he not told us for what ends 
* he came into the World; as will appear more 
*-2710N. 

Where the Reader may obſerve, that all thoſe Ex- 
preſſions which refer to Revelation, and are here 
printed in a different Character, are every where left 
out by our Author, though they were the very next 
in courſe, and he was forced to break off in the 
middle of a Sentence, to avoid them , which could * 
not be done by miſtake, but out of a bad deſign to 

repre- 
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repreſent me as no Friend to,Revelations; and: thoſe 
words (why not the worſt of Angels ) which are Printed 
as mine, and are not, though he has given notice of 
the miſtake among the Errata:/ yet now knowing the 
man ſo. well, I have reaſon to think 1t- was done 
upon a deſign; for he knew very well few of his 
Readers would conſult the Errata, and it had been 
no great matter to have Corrected that fault with a 
' Pen in ſuch a Pamphlet. 

And now I dare venture this Paragraph: with any 
man 1n his wits: for does not the Light of Nature 
and the works of Creation and Providence afſure 
us, that God 1s Good and Merciful and Holy,. e*c. 
And does not Revelation give us.a more perte& diſ- 
covery of the nature and. will of God, than Nature 
does? and is it any diſparagement to the Revelations 
made by Chriſt, to ſay, that the world did under- 
ſtand ſomething of God before Chriſts appearance, 
though not ſo perfedtly and certainly 'as we. now 
do? Muſt we then deny, that the hens or Jews 
knew any thing of God or of another world, for 
fear of making Chnſt uſeleſs, who, notwithſtanding 
what the world knew before, is ſaid to make known 
God to us, to. Reveal. him to us in S, Johns Phraſe, 
and to bring life and immortality #o light by the Goſ- 
pel ? | 
And yet p. 9. he quarrels at my notion of a na- 
tural Faith, that 1s a belief (or aſſent, as I expreſly 
call it 1n the ſame place) of thoſe principles of Re- 
ligion, which are diſcoverable by the Light of Nature, 
as that God is, and that he is a rewarder of them 
that diligently ſeek him, which was the Faith of Enoch 
and Abel now let this be ſcience or opinion, or what 
he pleaſes to call it, I deſire our Author to tell me; 
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tow he- will prove the being of God, but by Na- 
tural or- Moral Arguments. I ſuppofe he is fo wiſe, 
as to prove the being of God from Scripture, though 
we muſt firſt believe the being of a God, before we 
can beheve the Scriptures to be the word of God, or 
prove any thing from their Authority : and S, Pay 
proves the being of God from his works, The inwvi(- 
ble things of God from the Creation of the world are 
clearly ſeen, being underſtood by the things that are made, 
even his eternal power and Godhead, ſo that they are 
without excuſe. Rom. 1. 20. The fame Arguments the 
Apoſtle uſes AGs xvii. 24. &c. and Ads xiv. 17, 
Nevertheleſs he left not himſelf without witneſs, in 
that he did good, ani gave ws rain from Heaven and 
Pages ſeaſons, filling our hearts with food and glad- 
zeſs. 


What then is my fault? is it that T fay, that the 
belief of the being and Providence of God are the 
firft Principles of all Religion * And will our Author 
deny 'that they are ſo? let him then name what 'is 
before them : or that I aflert, that God required ng 
wore of thoſe good men, who had no other particular 
Revelations of his will? and will he fay, that God re- 
quired they ſhould believe more- thap he had re- 
vealed to them? or can he prove that they had any 
more particular Revelations from . God? It is not 
impoſiible but they might have, conſidering how fa-- 
miliarly God was pleaſed to converſe with good men 
in thoſe days: but there 15 no more record: and 
the Author to the Hebrews, when he deſignedly gives 
an account of the Faith of theſe good men, Silew 
by they were accepted by God, takes notice of no 
more, and therefore is as obnoxtious to the peeviſh 
cenſures of our Author, as my elf. 


To 
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To the ſame purpoſe he 'alfledges another Paſ- 
fage of my Book, p.21, That the only Knowledge 
neceſſary to the purpoſes of Religion ## ſuch a Know- 
ledee of Gods Nature and Will, as is ſufficient to- dj- 
- rel} our ations and encourage onr obedience. [ Know - 

tedge of Chriſt, pes. 33] by which he would infi- 
nuate, that I make nothmg more neceſſary to Re. 
ligion, than a natural Knowledge of Gods Narure 
and Will. Let us then confult the place, where 
we have theſe words : © The reſult of all is this, 
< that God is the laſt and higheſt object of Reli- 
'< 10us and ſaving Knowledge, 3. e. that the only 
* Knowledge neceſſary to the purpoſes of Retigion 
<3s ſuch a Knowledge of Gods Nature and WII, 
< as is ſufficient 'to dire our aCtions and encou- 
< rage our obedience ; and whereas God was for- 
* merly known by the Light of Nature, &c. Now 
*<the only tfue Medium of knowing God is the 
* Knowledge of Chriſt, who came into the World 
* to declare God to us. So that 1 expreſly aſſert, 
that we muſt now fetch the Knowledge of Gods 
Nature and Will, which compriſes the whole of 
Religion, from that perfett Revelation which Chrilt 
hath made. 

To the {ame purpoſe he quarrels with me, p.13. 
for ſaying , that when God choſe the poferit of A- 
braham'4#0- be his peculiar people, he aid not deſign 
to exclude the reſt of the world from his Care and 
Providence, and all poſſible means of Salvation. The 
Interpretation of which he ſays, 1s this, That the 
(remtiles before the Preaching of the Goſpel, as well 
4 ſince, had all poſſible means of Salvation, and that 
as he elſewhere exprefles it, without a Saviour. God 
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deliver te from: ſuch Commentators,” who cannot 
underſtand , the difference . between not being  ex+ 
cluded from all poſſible means - of Salvation, © and 
having all poſhble means of - Salvation. > As if -I 
ſhould ſay, that M. Danſor is not free from all the 
ſigns and ſuſpicions of Knavery in writing- his De+ 
batez and others ſhould expound. this,, ' that he 
has all the ſigns and ſaſpicions of Knavery ; He 
who has any one 'poſiible. means of Salvation ,' is 
rot excluded fromall, and yet cannot truly be'ſaid 
to have all, when he has but one. 

Another Exception of the like. nature is, that F 
fay, No man could believe in Chriſt till he. came, 
that is, could not believe any thing upon his - Autho- 
rity, which is the. true. notion of believing in him. 
Now pray what is the fault of. this Propoſition > 
Does not the Goſpel repreſent believing in Chriſt, 
by. believing” his Divine. Authority , that he came 
from, God and declared the will of God to-the 
world, which infers a belief of the whole Goſpel ? 
And-conld any man. do. this, before Chriſt came, 
and preached.in Perſon, and confirmed this Auzho- 
rity ,- by thoſe many Miracles, which,he: wrought > 
But our Author, For Satan and he are 'all. one, 
cannot xderſtand why they could not do this, (that 
is, believe upon Chriſts Authority before he came 
to- preach) zf' he wax: the eternal Son ' of GOD, by 
whom the world was thade.' For. then be. was pre- 
exiſtent, and being 'G.O D , they that lived before. be 
came in the fleſh wanted not the Ratio formalis of 
Divine Faith, the Authority of G O D revealing -. 
pag. 24. And this he is ſo fond. of, becauſe it 
contains ſo foul. an inſinuation ,. that I deny on 

God- 
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Godhead: of our Saviour; that he repeats it again 
in his POSTSCRIPT. But it 1s very happy, 
that Malice is blind and fooliſh : Is there no dit- 
ference then between conſidering Chriſt as the 
eternal Son of God, and conſidering him as the 
Meſhas, who was Incarnate in time, and came to 
| Preach. the glad tidings of Salvation tous? No 
difference between Gods ſpeaking to the Fathers 
by the Prophets, and his ſpeaking to us in thefe 
laſt days by his Son ? Heb. 1. 11 No difference be- 
tween believing in God, and beheving in Chriſt, 
though our Saviour makes a difference between 
them, ze believe in God, believe alſo in me, John xiv®t. 
All the Propheſies of the Old Teſtament go in the 
name. of God, not of Chriſt: and though Detioving 
in. God contain a Virtual: belief in the Aga or 
eternal word, and in the Holy Ghoſt allo, as be- 
ing All one God ; yet will any man fay, that this 
is any where in, Scripture. called believing+ in 
Coo ? I perceive now, who a hte Author meant 
by. his Oxzcatechized Upſtarts, for had our Author 
ever learnt his Catechiſm, we cannot. imagine 
but he muſt. have 'had-more wit. 


Thus p. 21. he quarrels that I ſay, that God in 
former ages attempted various ways for the recovery of 
mankind, but with little ſucceſs 5, at laſt God ſent his 
own Jeſus Chriſt our Lord to be the great Shepherd 
and Biſhop of Souls, to ſeek, and to ſave that which 
was loſt, p. 8g. God hath now committed unto Chriſt 
all the ſecret purpoſes of his Counſel concerning the Sal+ 
vation of mankind, which were concealed from ages, 


Þ- 30. Certainly our Author ' is mad or potleſlied, 
E3 that 
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"that he ſhould quarrel at ſuch great” truths as theſe 


are,” which are ſo evident to.every one who has 
read the Bible. 


Did not God uſe various Methods for the reco- 
very of mankind before the appearance of Chriſt 
in the world? What fignified then his Methods of 
judgment and ſeverity, ot demency and mercy? 
all the apparitions of Angels, the giving of the Law, 
and exhortations of the Prophets? And had all 
this that ſucceſs which might have been expected? 
Did not the world, even the Fewiſh Church, con- 
tmue very wicked? Does not complain of rhe 
unfruitfulneſs of his Vineyard > Ifaiah v. what could 
have been done more to my Vineyard, that T have not 
done to it: Did not God in theſe laſt days ſend 
his Son into the world ? has not he made a more 
perfet Revelation of Gods will, than ever the 
world had before? Has he not diſcovered thalſe 
Myſteries which were concealed from ages? Does 
not $. John tell us? That no man hath feen God at 
any time, the only begotten Son, "which 3s in the bo- 
ſom of the Father, he hath revealed him, John 1. 18. 
Does not our Saviour himſelf tell us, AZ things 

are delivered wnto me of my Father, no man know- 
e&th the Son but the Father, neither knoweth any man 
the Father but the Son, and he, #6 whomſoever the 
"Son will reveal bim, Matth. xi. 29. And muſt Chri- 
ſtians be forced to prove to Chriftians, 'that our 
Saviour Chriſt hath diſcovered thoſe ſecret Coun- 
ſels of .God concerning the Salvation of mankind, 
which the world was not acquainted with before ? 
And yet nothing will fatisfie our Author, unleſs 
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we will acknowledg that, which is contrary to the 
expreſs Teſtimony of Scripture, #nd to the Re- 
cords of all former ages, viz, that the world was 
as well acquainted with the Goſpel before our 
Saviour Preached it, as we are ſince; for thus he 
argues, [ underſtand you not unleſs you mean, that 
the knowledge of a Saviour was concealed from 
the world till Chriſt came in the fleſh, and the rea- 
ſon of that concealment was becanſe the knowleds 
of a Saviour was not abſolutely neceſſary to the pur- 
poſes of Religion (whereof eternal Salvation was not 
the leaſt conſiderable) and if the knowledg of a Savi- 
our was not abſolutely neceſſary, then not a Saviour 
himſelf; for he gives Salvation by giving the know- 
leds of Salvation, and it is eternal life to know Je- 
ſus Chriſt. And if the world were ſaved for ſo long 
a time without a Saviour, why may it not ,for the 
remainder of its duration, be it were or leſs If our 
Author would but accaſtom himſelf to read whale : 
Sentences, he could never talk at this extrivagant 
rate : Thoſe very places he alludes to, would have 
convinced him of his miſtake; for not to take 
notice, that givine knowledg of Salvation, Lukei, 77. 
does not refer to Chrift but to Job rhe Baprtilt, 
who was to prepare the way for Chriſt by giz-- 
ing knowledg. of Salvation to his people, the next- 
Verſes would have fatisfied him, what ſtate the 
world was- in before the appearing of Chriſt. . 
Through the tender mercy of our God, whereby the 
**-ſpring you on. bieh hath viſited as, to give light: 
to them that ſit in darkneff, and in the ſhadow of 
death, to guide our f.et into the way of peace; and: 

| that : 
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that other place, John xvii. 3. This 3s life-eternal 
to know thee thy, only true God, and Jeſus Chriſt 
whom. thou haſt ſent , plainly ſpeaks of ſuch a 
knowledg of Chriſt, as 'was conſequent to his 
being ſext, to his coming into the world: this. 1s 
that knowledg, which Chrif® gave them, and 
which they had not before. For 7 have given to them 
the words which . thou gaveſt me, and they have re- 
ceived them, and have known truly that I came out 
from thee, and have believed that thou didſt ſend 
we, V.8. | 

But to make this diſcourſe as uſeful as may be, 
I ſhall briefly ſtate this matter, and conſider what 
the condition of mankind was in the ſeveral ages of 
the world before the Incarnation of our Saviour, 
with reſpe&t to their acceptance with God, .and 
hopes of a better lif 

Firſt then, 1 lay Nis down as the foundation 
of all, That ever ſince the fall, God was recon- 
ciled to man only in- Chriſt; in that promiſed 
Seed of the Woman, that in due time ſhould 
break the Serpents head 3 and therefore he is ſaid 
to be the Lamb ſlain from the foundation of the 
world, Revel. xiii. 8. Not only with reſpect to the 
decree of God, but to the extent and merit of his 
Sacrifice. For Chriſt is the head of all mankind 
who are ſaved; as Adam was the head of all men, 
who deſcend from him by carnal generation, ſo 
is Chriſt the head of the new and ſpiritual birth, 
that is, of all good men in all ages of the world, 
who are all United into one Church and one 


Body. 
© Secondly, 
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Secondly , the knowledge of Chriſt in former Ages 
was more or leſs obſcure according to the different 
Revelations, which God made to the World, as it muſt 
neceſſarily be. It was but little that 4dam underſtood 
from that promiſe, The ſeed of the woman ſhall break, 
the Serpents head ; nor could that promiſe made to 
Abraham, In thy ſeed ſhall all the nations of the' earth 
bs bleſſed, inſtruct him, who this ſeed was, or what he 
ſhould do, or by what means he ſhould bleſs the world, 
as I ſhewed particularly in my firſt Diſcourſe, to which 7.245.E4.1- 
I ſhall refer my Reader, The promiſe made to David £-173-E4.22 
of a great Prince, that ſhould come of his Race, and 
ſit upon his Throne, and thoſe other magaificent de- 
ſcriptions- of the Kingdom of the Meflias by the Pro- 
phets, betrayed the Jews into an expectation of a 
temporal Prince, which was the reaſon, why they re- 
jected” Chriſt when he came. And though the Pro- 
pheſies of 7/aiah and Daniel concerning the Sufferings 

-——of the Meſlah ſeem very plain to #, now-the event 
has expounded them ; yet it 1s as evident , that the 
Jews did not underſtand them z and mult we be forced 
now, to pleaſe Mr.Daez ſor, to ſay, that Adam and Enoch 
and Abraham, and the whole Jewilh Nation did under- 
ſtand , that their promiſed Meſhah was to be no leſs 
Perſon than a God incarnate, that he was to live in a 
mean condition, to preach the Goſpel, to ſuffer Death 
upon the Croſs, to riſe again from the dead, and a- 
ſcend up into Heaven, there to intercede for us, and 
that we are to be ſaved by a fiducial relyance and re- 
cumbency on the Merits and Righteouſneſs of his Life 
and Death? truly I would do ſomething to gain his 
favour, but I cannot renounce my ſenſes, and aſflert 
that to be, which is ſo plain never was. [I believe, 
that the true Light of the Goſpel never ſhone upon the 
World, till the day-ſfpring from on high viſited ws - but 
F this 
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this isno hindranceto Gods accepting and rewarding 
good men for the ſake of Chriſt; for why may nor 
God accept us forreaſons which at preſent he thinks 
fit to conceal from us? The vertue of Chriſts death to 
procure our pardon and reward, does not depend up- 
on our knowing, but Gods accepting it, and why may 
not God, it he pleaſes, accept it unknown to us ? 

Thirdly, the terms and conditions of Salvation 
were always the ſame, viz. ſuch a ſincere and hearty 
Faith as goveras our lives and actions. The objeRts 
of this Faith alter according to the different degrees 
of revelation : The belief of the being and providence 
of God was all that could be required of thoſe, who 
had nomore revealed to them, but every new reve- 
lation God made, enlarged the objects of their Faith, 
till it grew up to the perfection of the Golpel Reve- 
lation: and now our Faith in Chriſt, whereby-we are 
juſtified, is of the ſame kind with the Faith of Abel and _.-- 
Enoch and Abraham, but enlarged and perfeQed by a 
more perfect revelation: as thoſe good men believed 
whatever diſcoveries God made to them, and govern- 
ed their lives accordingly; ſo muſt we believe all the 
Revelations Chriſt hath made to ns of the Will of 
God; and'the way to Salvation, and govern our lives 
by them, and this is the rigeteouſmeſ? of Faith, as I 
have at large proved in the Knowleage of Chriſt, pag. 
252. &C. 

"Were the only condition of our juſtificationa fidu- 

cial reliance and recumbency on Chriſt, a rowling 

and reſting our Souls on him, and a fancyful applica- 
tion of his Merits and Righteouſneſs to our ſelves; 
theſe good men could'never have been ſaved by Chrilt, 
becauſe this requires a particular. knowledge of what 
Chriſt was to doand ſuffer, which they had not; but 
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ſuch a Faith in God, as teaches us to love and ſerve 

him, is of the ſame kind with the Chriſtian Faith where- 

by we are now juſtified, ſuch a Faith ia Chriſt, as makes 

us obedient to the Goſpel. 

This our Adverſaries are very ſenſible of, and there- 
fore nothing will ſerve them but t> aſſert, that Abra- 
ham and other good men before Chriſt had an expli- 
cite knowledge of Chriſt,and were ſaved by reſting on 
Chriſt for Salvation, as they hope to be; but it is evi- 
dent, that this is falſe, and therefore it is as evident,that 
their notion of Juſtification is falſe ; or elſe they muſt 
ſay, that theſe good men were not ſaved by Chriſt. 

Fourthly, the evidence theſe good mea had of their 
acceptance with God did vary alſo, according to-the 
different Diſpenſations they were under : that natural 
knowledge we have of God from the natural imprefh- 
ons on our minds, or from the works of Creation and 
Providence, give us ſome aſſurance of Gods love to 
good men, and of his readineſs to pardon and reward 
thoſe who are fincere Worſhippers of him ; but -this 
knowledge is not certain, as that which is founded up- 
- on an expreſs promiſe, confirmed by our Saviour Chriſt 
himſelf: the arguments from Nature without the help 
of Revelation are ſufficient to incline honeſt minds, 
though they are not without all poffibility of a mi- 
ſtake ; as it was in the belief of a future ſtate, we ſee 
Mankind did generally agree init, though the evidence 
-was not fo great, but that it needed a farther confir- 
mation : and-therefore notwithſtanding that evidence 
' the World had of it, yet Chriſt is ſaid to have brought 

life and immortality to light by the Goſpel; becauſe he 
has given us ſuch aflurance of it, as the World never 
had in former Ages. | 

And therefore till the appearance of 'Chriſt in' the 
World, God gave them ſome additional confirmation 
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of his acceptance of good men, above what the light 
of Nature afforded, as the frequent apparitions of An- 
gels, who poſſibly might make ſome greater diſcove- 
ries to them, than are recorded ; and the peculiar ex- 
preſſions of his goodneſs to Abraham, Tſaac, and Facob, 
and to all their Poſferity for their ſakes; all the pro- 
miſes of the Law of Moſes, which though according 
to the letter were but temporal, yet were deligned to 
typifie and repreſent ſpiritual and future bleſſings, and 
were underſtood ſo by good men. 

And fince'God for wiſe reaſons reſerved to himſelf, 
was pleaſed to make but an imperfect Revelation to 
theſe good men, he accepted alſo of a more imperfet 
obedience, than the Goſpel of our Saviour requires of 
us, according to our Saviours known Rule, To whom 
wuch is given , of them ſhall be much required. And 
fince God was pleaſed to accept of good men for the 
ſake of a Saviour, whom they did not know with a 
diſtindt and explicite knowledge, and to accept of 
meaner attainments, when they wanted thoſe powerful 
motives and affiſtances, which were neceſlary to raiſe 
them to the Evangelical Heights of Goodaels, it brings 
it to ſuch an equal balance, that we cannot fay, that 
God was wanting to theſe good men. Wet ef 

But yet fifthly , it was neceſſary. that Chriſt ſhould 
actually come into the World, and ſuffer and dye, be- 
cauſe theſe good men were accepted upon account of 
that atonement, which Chriſt was to-make in the ful- 
neſs of time for the ſins of men; and it was becoming 
the Divine Wiſdom and Goodneſs, that the World 
ſhould have a more perfe& Revelation of the Will of 
God, than till then it had. We may obſerve, that God 
communicated the knowledge of himſelf to the World 
by ſeveral ſteps and gradations, as we in(truct Children 
proportionably to their age and capacity 3 and the 

time, 


___ 


[45] 


time, when our Saviour appeared, is called the-Fulneſs: 
of time, as if it were the ripe and manly Age of the 
World, and fitte.i for that perfe& Diſpenſation of the 
Goſpel. But for what reaſons ſoever God deferred 
the coming of our Saviour for ſo long a time, it is fut- 
ficiently evident, what advantages we now enjoy by 
the publication of the Goſpel : That we havea greater 
confirmation of our Faith, more perfect rules of life, 
more perſwaſive arguments, and more powerful afft- 
ſtances of the holy Spirit z and if we be not better than 
other men, all our counterfeit and hypocritical rely- 
ances on Chriſt will avail us nothing : which I would 
deſire our Debate-Writer to confider, who has not yet 
attained to the moral honeſty of a Heathen ; as may 
appear from his whole Pamphlet, which is nothing elſe 
but a malicious deſign to pervert my words or ſenſe ;, 
but I ſhall at preſent only ſet down one Paragraph, 
which needs no other confutation , than what has bee 
already ſaid: for thus he makes the Devil to argue 
(which is a true Fanatick trick tolay all their faults, 
lyes, and calumnies upon the Devil..) Ts not this to 
make Chriſt uſeleſs, and to reduce Religion to its firſt 
natural ſtate, when you make no other duty neceſſary to 
happineſs, than what thelight of Nature ſuggeſts, and 
20 other ground 'netedful to the hopes of it, than the 
goodneſs of God, which had been known as fully ( as now. 
it # ) if Chriſt had never appeared in the World 2 

But this is enough to ſhew., how impiouſly I am 
traduced by this Author, as aſſerting , that good men 
were not faved by Chriſt -rill he came, and that we 
may' ſtill be ſaved by the guidance of the Light of Na+ 
ture without ſupernatural Revelation, nay as he would 
inſinuate, That every man ſhall be ſaved by the Law on 


 Se# which be profeſſeth, ſo he be diligent to frame his 


life according to that Law and the. Light of "Nature: 
| For: 


[46 ] 
For {o:he'brings inthe Devil charging me with con- 
tradicing the Church of England in this, and I profeſs 
I could never have thought rhat any one but the De- 
vil would have invented ſuch a charge againſt me. 

But ſecondly his next charge is, that I make Chriſt 
wholly uſeleſs, becauſe I will not aflert, that God 
could not have found out any- other poſlible way for 
the Salvation of mankind, but only by Chriſt ; now 
though Ido not think this Author a fit perſon to di- 


- ſpute with, (for there are two forts of men who will 
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never underſtand better ; great Fools and great Knaves) 
and becauſe I perceive our Author .is of the Devils 
mind, rather to be accounted a Knave than a Fool, 
(let him have his choice) yet for the ſatisfaction of 
more teachable minds, I ſhall briefly repreſent the dif- 
ference between us. 

Theſe men found the neceſſity of fatisfation upon 
{uch a natural vindictive juſtice, as makes it impoſi- 
ble that: Gods anger ſhould be diverted from Sinners 
without the interpoſing of a propitiation 3 and becauſe 
this anger and revenge in God is infinite like himſelf, 
therefore there muſt be .an infinite Sacrifice to ap- 
peaſe it, and that can be'no other than the eternal 
Son of God incarnate, or made Man, who muſt dye 
to ſfatisfie a natural and 'unappeaſable revenge and fu- 
ry. This makes arepreſentation of a good and Mer- 
ciful God, too like that which ſome _do of the Devil; 
and Ido not wonder, that Mr. Danſon's Devil pleads 
for it, ſince it is ſo natural to draw the Picture of God . 
like our ſelves; and it repreſents the: Juſtice of God not 
to be the juſtice of a wiſe Governour, which muſt al- 
ways ſerve a publick good, and puniſhes for no other 
reaſon ; but more to reſemble a private revenge, which 
gluts it (elf with blood, as I phraſed it in my firſt 
Book, but retracted. it for the harſhneſs of the wr 
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fion in my {econd, though our Author 1s ſo ingenu- 
ous, as to repeatit againin this Pamphlet. 

This is ſach an account of the end of Chriſts death, 
as the Scripture no where gives, as-1s incredible in it 
ſelf and irreconcileable wiehgrhe other pertetions of 
the Divine Nature : the Scripture has aſſured us, that 
Chriſt died for our ſins, that he died for us, that he is 
a propitiation for the ſins of the whole world, that we 
are reconciled to God by the death of his ſon, that 
his bload is the blood ofthe Covenant, that he bath re- 
deemed his Church with his own blood, and hath pur- 
chaſed and ratified the New Teſtament in his blood, 
and ſeveral ſuch expreſſions we meet with, but we are 
nat ſo expreſly told, wherein the vertue of Chriſts 
death conſiſts, how it makes an. atonement for our 
ſins, and I ſhould rather gueſs at five hundred-reaſons, 
than pitch upon this, that the Beloved Son:of God, 
who was infinitely dear to his Father, even; when he 
hung upon the Croſs, ſhould dye on purpoſe'to ſa- 
tisfe a revenge, which would be ſatisfied with no mean-+ 
er Sacrihce. 4 

We_may underſtand how the death of Chriſt ſati-- 
fied the juſtice of God confidered as the wile and holy ' 
Governourof the World; as it ſecured the Authority 
of his Laws. and the Glory of his Government, and 
vindicated the Holineſs of his Nature that God may 
now forgive Sin without injuriog any of his'Artributes, 
or giving any encouragement- to- Sinners; to-continue - 
wicked, which ſeems to be the proper fatisfa&ion of 
a governing juſtice 3 but wherein ſoever the Nature of 
this Atonement conliſts, 1t is ſufficient to us, to know, 
that,God accepts of the death of Chrilk, as an, Atone- 
ment for. our fins, which ſeals to, us the pardon, of our 
fins, and the promiſe of eternal happineſs-upon the con-: 
ditions of Faith and Repentance aad a.new life. * F 

And : 
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And does it become ſuch filly Creatures as we are 
to limit infinite Wiſdom, and to aſlert, that God could 
not poſhibly have found out any other way for the Re- 
demption of Mankind ? let thoſe ſay ſo , who dare 
pretend to comprehend infinite Wiſdom 3 for withont 
an infinite Underſtanding, none can tell what is poſli- 
ble to an infinite Mind. | 
* But dees this make Chriſt uſt leſs, or argue, that we 
may be ſaved without him , now God has pitched 
upon this way for the Salvation of ſinners, becauſe it 
is poftible God might have choſe ſome other way of 
Salvation 2 When God has rejected all other ways, and 
choſe one, that one becomes abſolutely neceſſary, as 
if there were no other poſſible way ; for we muſt be 
ſaved in ſuch a way as God has appointed, not in ſuch 
ways as God might have appointed, but has not. This 
is a ſufficient anſwer to thoſe ſeveral quotations out of 
my Book againſt the fatisfation of - a natural-vindi- 
ive juſtice and revenge, and he who would ſee more 
of it, may find it in my Defence, pag. 523, &*c. 

And though our Author has played his old tricks 
in his quotations, I ſhall only take notice of that re- 
preſentation he has made of this Doctrine, pag. 47. A 
Saviour is the leſs needful, becauſe Gods Juſtice is not 
vatural, though his Mercy is , and the fears of (inful 
men (and fo of Angels) of Gods Juſtice are but the 
workings of a heated fancy, and religious diſtra@ion. 
But where did I ever affirm , that Juſtice is not as na- 
tural to God, as Holineſs and Goodneſs ? Indeed I re- 
je ſuch a notion of a vindictive Juſtice , as impoſes 
a neceſſity of nature upon God to punilh the leaſt fin 
with eternal miſeries without an atonement and pro- _ 
pitiation 3 ' but ſtill T acknowledge, that God is an ir- 
reconcileable enemy to all wickedneſs, and that he will 
certainly puniſh all incorrigible ſinners, that the atone- 

ment 
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ment of Chriſt himſelf cannot recangile-him to bad 
men ,, while they continue fo.3 -and therefore that he 
Is as, naturally juſt as bg is hojy,: and wheredid Lever 
affirm, . That the. fears 'of ftiful ment of Gods Juſtice ave 
but the workings of a heated fancy , and religious di- 
ſftra#ion 2 The place he refers to he tranſcribes, p. 42. 
The workings of the Law, the amazing terrors of Gods 
wrath ,' the raging Azſpair of: damned Spirits, ave the 
workings of a heated fancy, und :religioms difiration.: 
which he quotes from pag. .95. Of Knowledge of Chriſt. 
| Let us then turn tothe place, and behold our Authors 
moſt ſhameful diſhoneſty. I was there diſcourfing of 
the method of a, finners recovery-by Chriſt ,':and add 
theſe words : * If our Faith j+Ghriſt have-reformed 
” our lives, and reCified the temper and diſpoſition'of 
” our minds, and made us .fincete lovers of God 
'” and goodneſs, though we are not acquainted with 
” theſe artificial, methods of repentance; have not felt 
” the workings ofthe Law, northe;amazing:terrors of 
'* Gads wrath , nor the raging deſpair of damaed Spi- 
” rits,, and then all on a ſudden (as it we had never heard 
” of any ſuch thing before) have had Chriſt offered to 
” us to be our Saytpur, and-heard the wooingys and be- 
” ſcechings of Chriſt eo accept him, atid/uponthis have 
” made a formal contrat and eſpouſal with Chrift, 
"and ſuch like workings of a heated fancy, and 4 reli- 
 gioxs, diſtraFign ( which yau fee: does'not-refer to 
the workings of ithe Law , and the terrors of: Gods 
wrath, but to- what immediately goes before, which is 
all the work of 'fancy) though our converſion-be not 
” managed with ſo much art and method, and by ſo 
” many ſteps and gradations., we are never. the worſe 
” Chriſtians for want of it, &c. 
Now can any man from theſe words honeftly acoo 
me of aſſerting, that ſinners ought not to be afraid - 
G Gods 
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Gods Juſtice, becauſe 1 ſay, that if men be really cot- 
verted, as they may be, without feeling thoſe amazing 
terrors , they- are never the worſe Chriſtians for it : 
whereas my: Adverſaries aſſert, that let's man be never 
fo holy in his life, he is an unregenerate man, unleſs he 
has firſt been'under the Law, and a ſpirit'of bondage, 
as they ſpeak; and ready to-rutr mad with deſpair, 
- \\'Fhardly.,: at 'chefame-rate heiproves,; that I make 
Chriſt-uſc}eG now heiivevmez becauſe? deny the im- 
putation. of Chriſts perſonal Righteouſneſs to us, as 
the formal cauſe of our Juſtification'; that I deny, that 
Chriſt was ſuch a ſurety (for Saints, as a&ts Whally in 
our ſtead, that whatever he did and ſuffered is acco 
ted as done and ſuffered by 'us, and that he is not ſuch 
2 Mediator, as performs all the: conditions of the Co- 
yenant for us, and leaves nothing for us-to- do, but to. 
cleave to the Perfow of Chriſt, and apply his perſonal 
Aighteouſneſs to our ſelves. Fhe ſum of which charge 
is, that Chriſt is wholly. ufeleſs, if ke have left any thing. 
for us to: do in- order to- our Salvation : and' fo far I 
acknowledge F do make Chriſt uſeleſs ; for I believe, 
that notwithſtanding all that Chriſt tath- donevand + 
ſuffered; no man ſhall; be ſaved by him, but upon the? 
condition of ſich: a ſincere Faith as changes. and re-- 
news his nature, and-governs his life and ations. 

ſhall not go-to diſpute theſe matters now with 
T. Danſon, for that is not his Talent 3: I have already 
ſufficiently explained and viadicated theſe notions in 
my Defence, in Anſwer to Dc. Owen and' Mr. Ferguſon, 
and there , whoever pleaſes may find an Anſwer to 
whatever this Whifler has ſuggeſted, and' a great deal 
more, þ: 120, &*c. p. 459, Oc. p. 488. | 

His laſt accuſation is concerning the Nature of our 
Union to Chriſt and: the influences of Grace derived 
from Chriſt; where he talks like a-Man, who neither 
| under-- 
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underftands me, nor himſelf; and the truth is, as he'S* the Dorind 


s well, jt. was'a diſpar to Domitian to co. _ te 
catch Flies: -andtherefore to rid my hands of ſuch an 44444 5p1D4- 


fenct and Cont. , 


idle emplo 'and- yet to do right to myſelf and ©, 5 
a good cauſe, ItzI! give the' World once more a . 
abſtra& of the Dodrine of my firſt Book,” which b drew» 
up in the firſt Chapter of my Defence, and ſhall re- 

print it: here, for the ſake of thoſw-Who: will read ſuch 
a ſhort Pawphlet as this, 'but-wilbaot look int a big- 
ger Book: | del 7000 


Be * % 
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4. Short Account of the Deſign and 'Doitrine of the 
Diſcourſe concerning the Knowledge of Chriſt, &c. 
Taken ont of the Defence and Continudtion. Ch. 1, 
P. I Jo | . | - 4 


& 4 


__ Deſign I propoſed tawy' [elf in that Diſ- 
courſe, was to reconeile that Love and Honour 
»-- and Adoragen, Truſt and Aﬀiance, which all Chri- 
«+ ſtians oweto their Lord and Saviour, with the nece{- 
"*Tity of obeying his Laws, and' being conformed to his 
Example; that eſteem and reverence we owe to the 
Perſon of Chriſt, with a reverence for his Laws; that 

no man might expe to be ſaved by Chriſt, though he 

be infigitely -gracious and compaſſionate, and: inherit 

all the boundleſs Perfetions of the Deity, without 
the pratice of anuniverſal Righteouſneſs. And there- 
fore I ſhowed that all thoſe Conſiderations which 
did naturally reſult from the contemplation of the Per- 

ſon of Chriſt, as he is the Eternal Son of God, who 
was made Man, and ſentinto the World to accompliſh 


the work of our ——_ did neceſſarily engage , 
2 us 


no 


Chap. 2. 
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us to obey his Laws, :but gave us no enconragement 
to expe&t any thing more from him upon his Perſonal 
account, than what. he hath-promiſed1n his-Goſpel. - 
, .. * This. 41 obfſeryed) was a; plam demonſtration of 
«Gods love to:Mankind, -'that he' ſent fo great and 
*{o deara Perſon as his oaly begotten Son, to fave 
« Sinners: — No man can doubt of Gods good will 
* to Sinners,/ who ſees:the: Son of Gad (cloathed with. 
* our: fleth,aod dying ay afacrifice for our fins 3 and'this 
«* oivesreliefto our guilty fears, and encourages us tore- 
< trieve our paſt follies by new Obedience. No man will 
return to his Duty without ſome hope of Pardon and 
Forgiveneſs for his paſt ſins; and the proper uſe of Gods 
Ipye jn.(eading Chriſt into the World, ts 'to.conquer 
our obſtinacy, and to encourage our Hopes. 

Thus: the greatneſs of Chriſts Perſon gives great Re- 
verence and Authority to his Goſpel, and an javiola- 
ble SanQtion to his Laws, as the Apoſtle argues; 1f 
the word ſpoken by Angels was ſtedfaſt, and every tranſ- 
greſſion and diſobedience received a juſt recompence of 
Reward, how ſhall we eſcape if we negle@ ſo great ſalua- 
tion, which at firſt began to be ſpoken by the Lord, 
2 Heb: 1, 2,3. - 

And this gives great Authority to his 'Exampley and 
lays forcible obligations on-us to imitate him, who was 
not only our Saviour but God incarnate. - 

* And this aſſures us- of the infinite value of his Sa- 
© crifice, - and of the power of his Interceſlion: God 
{*cannot but be pleaſed, when his own Son undertakes 
«tobea Ranſom, and to make Atonement for Sm- 
*ners, which is ſo great a vindication of Gods Domi- 
*nion-and Soveraignty, of the authority of his Laws, 
< and the wifdom/and juſtice of his' Providence, that 
* he may ſecurely pardon humble and penitent (inners 


* without reproaching any of his Attributes; and we 
X7 66 can x 
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** candeſire no greater ſecurity for the performance of 
* this Goſpel-Covenant, than that it was ſealed with 
*the blood' of the Son of God.” ' 

And this is a + encouragement to: return to God, 
when we have ſuch a powerful Advocate and Media- 
tor to intercede for us. 

* But then we muſt expe& no more from Chriſt, 
* upon account of his perſonal Excellencies and Perte- 
*Etions, than what he hath promiſed in his Goſpel. 
«Chriſt is the obje& of our Faith and Hope, only as 
*he is our Saviour; and he is our Saviour in no other 
* (enſe, than as he is our Mediator ; and he mediates 
*for us asour Prieſt, that is, in vertue of that Cove- 
*nant, which he hath ſealed with his blood z and 
* therefore we have no reaſon to expect any thing 
* from the Perſon of Chriſt which is not contained in 
* his Covenant, much leſs, which contradids it; for 
<« that would be, ineffe&t, to renounce his Mediation, 
* 2nd to truſt to the goodneſs of his Nature. 

Chriſt will in his own Perſon accompliſh all thoſe. 
Promiſes he hath made, whether they concern the pre- 
fent afliſtances of his Grace, or his Providence and 
ProteQion 1n this World, - or the future rewards-of the 
next: but we.muſt learn what Chriſt will do for us, 
and upon what terms, not from the boundleſs Perfe- - 
tons and Excellencies-of his Perſon, but from the 
Declarattons of the Goſpel, though the conſideration . 
of his Perſon, who he is, and how he lived, and whar 
he taught, may convince any man, that he will bea., 
Saviour to none- but, thoſe who live in the praftiſe of 
that Righteouſneſs, of which he was a Preacher and : 
Example. 

Now to lilence theclamors of ſome men, who upbraid- . 
ed thoſe Preachers who ſpent their greateſt zeal in ex+ 
pounding the Laws of Chriſt, and in prefiing men by 

| all.| 
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all the Motives and Arguments of the Goſpel (the Sa-. 
crifice and Mediation of Chriſt, the neceſlity of a good 
Life to make men happy hereafter, and the many great 
advantages of Holineſs here, &c._) tothe practice of an 
univerſal Righteouſneſs ; I ſay, to (ilence the clamors 
of thoſe, who upbraided ſuch Preachers with not 
: preaching Chriſt, | conſidered in the next place, what 
Pit, i, itis to know Chriſt, and fo conſequently, what it is to 
chriſt, Chap. 3- preach Him 5, and the ſum of it was:this, That to know 
Chriſt, is to be acquainted with that Revelatian which 
Chriſt hath made of Gods will to the World : For as 
in former Ages God made himſelf known by the light 
of Nature, and the works of Creation and Providence, 
and thoſe partial and occaſional Revelations of his 
Will, which he made to good men; now in theſe laſt 
days he hath ſent his Son into the World, to declare 
his Will to us: And therefore the only uſeful know- 
ledge 1s to underſtand thoſe Revelations, which Chriſt 
hath made of Gods Will, the neceſſary conſequence of 
which is, that he, who expounds the Laws and Do- 
arine of the Goſpel , does in the moſt proper ſenſe 
preach Chriſt, as Phlip is ſaid to preach Chriſt to the 
Samaritans, AF.8.5. which in ver.12. is called, Preach- 
ing the things concerning the Kingdom of God, and the 
Name of Jeſws Chriſt ; that is, the whole Dodtrine of 
the Golpel. 
- The whole Chriſtian Religion is the Knowledge of 
Chriſt, and the Laws of Righteouſneſs , and the Mo- 
tives to Obedience as principal a part as any, becauſe 
this was the ultimate defign of Chriſts coming into the 
World to reform mens lives, and to prepare them for 
the happineſs of the next World, by transforming them 
into a Divine Nature : All that Chriſt did and ſuffe- 
red,was only in order to this end ; and then we under- 
and all thoſe Myſterics of the Incarnation, and Dee 
.an 


[55] 


and Interceſſion of Chriſt, as much as is neceſſary to 

_ rhe purpoſes of Religion, when we underſtand what 
obligations they lay onus to a holy Life, and feel 
their power and virtue in renewing and ſantifying 
our minds. 

In the next place I obſerved, that the foundation of 
the greateſt and moſt dangerous miſtakes, was laid in a 
wrong notion of our Uriox to Ebriſt, of which ſome 
men diſcourſe in ſuch uncouth and Cabbaliſtical terms, 
as no body can underſtand, and therefore I endeavours c,,,, . 
ed to ſtate the true notion-of our Union to Chriſt, and 
Communion with him. 

And the ſum of it is this, that thoſe Metaphors which 
deſcribe our union to Chriſt, do primarily refer to the x 
Chriſtian Church, not to every individual Chriſtian; 
as Chriſt is the Head, and the Church or whole Socie- 
ty of Chriſtians his Body ; a Huſband, and the Church 
his Spouſe ; a Shepherd, and the Church his Flock ; a 
Rock, whereor his Church is built'; the chief corner 
Stone, and'the Church a holy Temple. 

But as for particular Chriſtians, their Union to Chriſt 
is by means of their Union to the Chriſtian Church: 
that is, no man can be united to Chriſt, till he be a 
Chriſtian 3 and no-man' is in the Scripture' account a 
Chriſtian, till he make a publick profcfiion of his 
Faith, and be ſolemnly admitted into the Chriſtian 
Church, which is the Body of Chriſt, for which he di+ 
ed, and to- which all the: Promiſes of the Goſpel are 
made. 

A ſecret and private Paith in Chriſt js not ordiaarily 
enough to make any man a Chriſtian but Faith inthe: 
Heart, and the Confeſſion of the Mouth are both ne+- 
ceſſary : Rom. 10. 9, 10. Chriſt himſelf hath appoint- 

. ed the publick Sacrament' of our Taitiation, and our 


* Church teaches her Children, _that- in their Baptiſm 
(which 


F 
Fo 


, "£603 
Cwhich is. their ſolemn admiſſion into the Chriſtian 
. Church.) They are made Members of Chriſt, the Chil- 
..dren of God , and the Inheritors of the Kingdom of 
: Heaven. 

But I have abundantly confirmed this Notion in my 
former Diſcourſe, and thoſe who would be more fully 
ſatisfied in it, may have recourſe thither, The..ngxt 
thing to be conſidered is, what 1s the true nature. of 
this Union betwixt Chriſt and his Church, -and the 
molt general and comprehenſive notion is, that it is a 
Political, not a natural Union : the Union betweea 
Chriſt and his Church conſiſts in their mutual Relati- 
ons'to each other ; now thoſe, Relations whereby the 
Scripture repreſents this Union; ſignifie Power. and An» 
thority on Chriſts part, and Inferiority and Subjettion 
in the Church: Chriſt is the Head and Huſband, which 
ſignifies Rule and Government ; and the Church is his 
Spouſe and Body ; and therefore 'as the Wife-is ſub- 
ject to the Huſband, and the Body to the Head, ſo the 
Church muſt be ſubject to Chriſt; and the like may 
be faid of all thoſe other Relations, whereby this Uni- 
on is-deſcribed. 

Only when I call it a Political Union, you. muſt not 
imagine, that it is only ſuch an external Relation, as 
is between a Prince and his SubjeQs ; becauſe Chriſt is 
a-ſpiritual King, and his Authority reaches to the 
Heart and Spirit, which no: Humane Power can : no 
man is in a/proper ſeace a Subje&'of Chriſts Kingdom, 
but he who governs his Heart and Spirit, as well as his 
external Aftions, by the Laws of the Goſpel ; and 
though an external and viſible profeſſion of the Go- 
ſpel entitles men to an external Communion with the 
Chriſtiana Church, becauſe the external Government of 
the Church is committed to men, who cannot diſcera 
hearts and thoughts z yet whoever does not Reartny 
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obey Chriſt, is not really unitedto bim z for the ſub. . 
jeQtion of the Mind and Spirit ts the priacipal thing 
which denominates us the Subjects ofa ſpiritual King: 
and therefore this may be called a Spiritual-Political 
Union, which principally reſpects the Subjection of our 
Minds and Spirits to Chriſt, and does neceſlarily in- 
clude a participation of the fame nature with him, 
and a mutual and reciprocal love : It 1s a Political Uni- 
on becauſe it conſiſts in the Authority and Govern 
ment of Chriſt asa Head and Husband, and in the Sub- 
jection and Obedience of the Church, as his Body 
and Spouſe: and itis Spiritual, becauſe the Authority 
of Chriſt does not only teach our outward Actions, as 
the Government of Earthly Princes does, but extends 
it ſelf to our Minds and Spirits: and if you will put 
it into other words, our Union to Chriſt conſiſts ina 
hearty belief of his Revelations, in obedience to his 
Laws, and fubjection to- his Authority, this makes us 
the Church the Temple of God, wherein he dwells, 
as he formerly did in the Temple at Fernſalem ; this 
is that which the Scripture calls having Fellowſhip 
and Communion with God and Chriſt, which ſignifies 
being of that Society, which puts us into a peculiar re- 
lation to God, that God is our Father, and we his 
Children; that Chriſt is our Head and Husband, our 
Lord and Maſter, we his Diſciples and Followers, his 
Spouſe and his Body: this eatitles us to his Merits and 
Righteouſneſs, to his peculiar Care and Providence, 
'to the Influences of his Grace, to the Power of his In- 
terceſſion, to all thoſe bleſſings, which he hath pur- 
chaſed for, and promiſed to-his Church. 

Now beſides that this Notion is plain and intelligt- 
ble, and very aptly agrees with' all thoſe Metaphors 
and Forms of Speech, whereby the Scripture repre- 


ſents our Union to Chriſt, there are theſe two great 
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advantages we gain by it :-firft that this is aplain de- 
monſtration of the evil and danger of Schiſm, a fin 
which very few men have any fenſe of in theſe days; 
for if our Union to Chriſt as our Head, neceſſarily re- 
quires our Union to the Chriſtian Church, which is 
his Body, then to-divide from the Chriſtian Church, 
or any true and” ſound part of it, does not only make 
a Rentin the Body of Chriſt, which is a very great e- 
vil; but divides us from Chriſt; as a Member, which 
1s ſeparated from the Body, is ſeparated from the Head 
too : this. makes the Sentence of Excommunication ſo 
dreadful, becauſe it cuts us off from the Body of 
Chriſt; and this Sentence every Schiſmatick executes 
upon himſelf, and that more infalltbly.too than Church- 
Governours can ; for:they may be miſtaken inthe Ju- 
ſtice of the Cauſe, and may ſeparate thoſe from the ex- 
teraal Communion of the Church, who are ſpiritually 
united to Chriſt; and then their Sentence is reverſt by 
a- ſuperior Fribunal : Bat whoever cauſleſly ſeparates 
from the Chriſtian Church, or any part of it, does in- 
fallibly divide himſelf from Chriſt, unleſs it be through 
ſuch invincible miſtakes, as may mitigate the crime, 
and plead his excuſe'; for Schiſm is a work of the fleſh, 
the effe& of Pride, ' and: Paſſion, or Intereſt,. or ſome 
other carnal' Luſtz and it concerns thoſe men, who 
make ſo _ of Schiſm, to conſider, how they ex- 
pet to be ſaved by Chriſt, who isonly the Saviour of 
the Body, when they have divided themſelves fram 
his Body, and are no longer any part or member of” 
it; 

A ſecond adyantage,. which we gain -by this noti- 
on, is'this, that it gives a-plain account: of the. neceſſ1- 
ty of Holineſs and Obedienceto entitle us to the Me- 
rits of Chriſt, and Juſtification by. him, - and to all thoſe 
Promiſes, which-Chriſt hath made to. his Body and 
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Members; - whoever is in Chrift, and united to him, 
ſhalt certainly be faved by him; for he is the Saviour of 
the Body ; and our Juſtification is not owing to our 
own Merits and Deſerts, but to the Merits of Chriſt, 
for whoſe ſake alone, God hath promiſed to juſtifie 
and reward thoſe, who are united to him; but (ince 
our Union to Chriſt confiſts in the ſubjefion of our 
Souls and Bodies to him, Holineſs and Obedience is as 
neceſſary a condition of our Juſtification by Chriſt, as 
itis eſſential to our Union to him : We cannot be juſti- 
fied by Chriſt, till we are united to him, and we arenot. 
united to him, till we obey him : this gives the glory of 
allo Chriſt;: becauſe we are juſtified for his ſake, by 
yertue of our Union to him, and yet vindicates the 
neceſlity-of a holy Life, becauſe this is eſſential to our 
Union to Chrilt. 

And this is the ſum of whatever I aſſerted concern- 
ing the” neceſſity of Good Works to our Juſtification; 
not that they can merit any thing of God, but that 
they are the neceſlary conditions of the Covenant of 
Grace, which was purchated and ſealed by the blood 
of Chriſt; or in other words, that they are neceſ- 
ſary to - our. Union with Chriſt, and thereby to give 
us anintereſt in all thoſe Promiſes of Pardon and Grace, 
and Eternal Life, which Chriſt hath made to his 
Church. The Righteouſneſs of Chriſt is our Righte- 
ouſneſs, when we ſpeak ofthe Foundation of the Co- 
venant, by which we are accepted ; but if we ſpeak of 
the terms of the Covenant, then we mult have a Righte- 
ouſneſs of our own, not to merit Juſtification or Eter- 
nal Life, but to entitle us to the Grace and Mercy 
of the New Covenant, or which is all one, to unite 
usto Chriſt, by whom and for whoſe ſake we are ju- 
ſtited : toſay, that Obedience to the Laws of the Go- 
{pel, anew Nature, and Holineſs of Lite, are the ne- 
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ceſſary conditions of our Juſtification by Chriſt, and: 
to ſay, that they are eſſential to our Union to Chriſt, 
by whom we are juſtified, are different forms of Speech, 
but Ggnifie the ſame thing ; becauſe Chriſt juſtifies 
none but thoſe who are unued to him, and none are 
united to him but by Faith and Obedience; and ſo 
# conver ſo, thoſe who believe and obey the Goſpel are 
in ſo doing united to Chriſt, and they, and none elſe, 
ſhall be jaſtified by him :- which gives a plain account, 
how the Virtue and Merit of all is due to Chriſt, be- 
-cauſe weare juſtified by our relation to him ;z and ex- 
plains the meaning of thoſe Phraſes of receiving Chriſd, 
and coming to him for Life and' Salvation , and belie- 
wing in him; which ſignifies our being united to him 
by a fincere Faith and Obedience , which is .neceſſa- 
rily required of all thoſe who would be juſtified by 
him. | 

In the laſt Chapter I give a ſhort account of the 
nature of Chriſts love to us, and of our love to Chriſt, 
that no man might miſtake the love of Chriſt for a 
fond and eafie paſſion, nor think to pleaſe him with 
ſome heats and raptures of Fancy, inſtead of the ſub- 
ſtantial Returns of Duty and Obedience : the ſum of 
which in ſhort is this ;. that Chriſt-expreſſed a-wonder- 
ful and ſtupendious Love-in dying for us, eſpecially in 
dying for us while we were his Enemies; upon which 
account. the Scripture every where magnifies the love 
of Chriſt : but though this were the greateſt, yet it is 
not the only expreſſion of his love, but he manifeſts 
the ſame good will in all the methods of his Grace and 
Providence : he is an eafie and gentle Governor, who 
rules with the natural tenderneſs and compaſlion of a 
Shepherd, a Huſband, a Head, a Friend : He pities our 
weakneſſes and infirwities, and is ready to help and 
ſaccour us 5 he-is now aſcended up-to Heaven, _ 
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he perſonally intercedes for us, and with his own hand 
diſpenſes all thoſe Bleſſings to us, which we want, and 
pray for in his Name. And he who loved Sinners ſo 
as to die for them, muſt needs take pleaſure in good 
men, and dwell with them as one Friend dwells. with 
another, Joh. 14. 21, 23. Chriſt will in a more ſpe- 
cial manner be preſeat with ſuch good men, who are 
careful in all things to obey him, and will give very 
ſenſible demonſtrations of his preſence with them, wil/ 
manifeſt himſelf unto them, and make his abode with 
then. 

And now in return to this , we muſt conſider that 
Chriſt is our Superiour, our Lord, and Maſter, and 
therefore our love to Chriſt muſt not expreſs it ſelf in 
a fond and familiar paſſion, ſuch as we have fer 'out 
Friends and Equals, but in a great Reverence and De- 
votion. _ Superiours muſt be treated with Honour and 
Reſpect, and therefore our love to our Parents and 
Superiours 1a the Fifth Commandment is called Ho- 
20ur 3 and the ſame religious Aﬀeion.-to God, which 
is ſometimes called Love, is at other times called Fear, 
which ſignifies a Reverential Love, or a Love of Ho» 
nour, Revyerence, and Devotion : and therefore the 
external expreſlions of -our love to our Saviour-are as 
various, as the expreſſions of Honour, and muſt bear 
ſome reſpe& to the nature and condition of the Per» 
fon, and that relation we ſtand into him: Chriſt being. 
the only begotten Son of God , we muſt have regard 
to the Greatneſs and Excellency of his Perſoft: Since 
he became Man, and died for us, we muſt admire and 
praiſe his Goodne(s : He being our-Mediator and Ad- 
vocate, we mult truſt and confide in him, and-expe@- 
the returns of our Prayers, and all other Bleflings from- 
the prevaleacy of his Interceſſion : He being our Pro- 
" phet and Law-giver, we muſt expreſs our Love to him. 
in. 
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in a belief of his Goſpel; and -a (incere Obedience to 
his Laws; as Chriſt requires of his Diſciples, If you 
love me, keep my Commandments : And. when we con- 
ſider our Saviour as our Guide and Example, the true(t 
expreſſion of our Love and Honour is to imitate hin, 
to live as he lived in the World : And that which per- 
fects our Love, is an undaunted courage and reſoſu- 
tion in profetling the Faith of Chriſt, whatever dangers 
and miſerics it'may expoſe us to in this World : For 
there is no fear in love, but perfe® love caſteth ont fear. 
Theſe are the proper expreſſions of our love to Chriſt, 
which are ſummarily comprehended in believing his 
Goſpel, and obeying it; for to'be a true Lover of 
Chriſt, fignifies neither more nor leſs, than tobe a good 
Chriſtian. 

This is a faithful account of the Deſign and Doftine 
ofmy Book, which hath raiſed ſo much noiſe and cla- 
mour, and hath ſharpned the Pens and Tongues of ſo 
many-againſt me; but it'is a vainattempt to think to 
out-face the Sun; theſe are ſuch bright and glorious 
Truths as will out-ſhine all the New Lights of preſent 
or former Ages,and command beliet from all honeſt and 
inquiſitive Minds, by their own natural Evidence. 

The Doctrines which I deſignedly oppoſed in that 
Diſcourſe, are ſuch/as contradid'theſe:great Truths, or 
at leaſt ſuch, as I apprehended to do ſo, either expreſly, 
or.in their immediate conſequences ; and becauſe this 
is the principal thing which has anger'd ſo many men, 
whoſe: Cauſe and Reputation: are concerned in the 
quarrel, I ſhall give ſome brief account, what thoſe 
Doftrines are, andin what ſence I reje& them , which 
I hope may ſilence thoſe ſcandalous Reports, as if I 
had ſtruck at the very Foundations of Chriſtianity. 

And firſt whereas I obſerved, that to know Chriſt, 
fignifies the belief and knowledge of thoſe a 
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which Chriſt hath-made to the World, which includes 
whatever he hath revealed to us concerning his-own 
Perſon, Natures , Mediation , and the whole Will of 
God concerning our Salvation, which mult be learnt 
from the expreſs Declarations of the Goſpel,.not from 
ſome fanciful and imaginary conſequences, which 1s a 
very unſafe way in matters of pure Revelation z Do- 
tor Owen hath advanced .an Acquaintance with the 
Perſon of Chriſt, as the only-Medium of ſaving know- 
ledge; that is, when we have from the Goſpel learnt, 
who Chriſt is, what he hath done and ſuffered for us ; 
when we have learnt thoſe things which concera his 
Perſon, officer, and Work, we may then give free {cope 
to our fancies, and-draw fuch-concluſions, as are no 
where exprelly- contained in Scripture, or could not 
poſſibly have been learnt from Scripture , at leaſt not 
clearly and ſavingly , without ſuch an Acquaiatance 
with the Perſon of Chriſt , that is, withaut reaſonivg 
and drawing concluſions from what. Chriſt, hath done 
and ſuffered. Theſe coaclufions maſt be.formed into 
artificial Theories and Sghemes of Religion, and then 
theſe are the great Goſpel-Myſteries,  and-the.qnly.ſa- 
ving Noi of Chriſt : and thoſe men'only preach 
Chriſt, who fill peoples heads with ſuch choice-Specu- 

lations, as they have. learat.from. this Acquazatanc 

. with Chriſt. | 
[ thought there was very great reaſon to oppole- this 
Principle, which gave ſuch boungdlefs, (cope to. nfens 
fancies,..and-allowed-every man; to; frame: and 'mold a 
Religion according to. his own humour ; and. was-the 
more confirmed in this, when. obſerved what ſtrange 
Myſteriesthe Doctor. himſelf had learn'd from this Ac+ 
quaintance with. Chriſt, which I am-ſare-without this, 
he: could-never, have learnt-cither; from: Scripture oF 
Reaſon; I gave (everal jaſtances.of this aature out 'of 
x his 
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his own Writings, which ſhall be made good in due 
time; at preſent I muſt obſerve what DoCtrines I there 
reject, and in whatfence. 

I rejected ſuch a notion of Gods Juſtice, as repre- 
ſents him as fierce and ſavage as the worlt of beings; 
ſuch a notion of Juſtice as diſparages the Satisfaftion 
of Chriſt, as if the whole deſign of it were to gratifie 
Revenge, and to appeafe a furious and mercileſs Dei- 
ty; which notion at firſt frrighted 89ci#xs out of his 
Wits, and made him rather chuſe todeny the ſatisfa- 
ction of Chriſt, than to believe any thing ſo unwor- 
thy of God; though thanks be to God, that we need 
do neither. | | 

F reject ſuch a notion of Juſtice, as diſparages the 
Wiſdom of God inthe contrivance of our Redemption 
by Jeſus Chriſt : forif it were abſolutely neceſlary for 
God to puniſh ſin, and there were no other Perſon in 
the World fit or-able to'bear the puniſhment of fin, and 
to'\make expiation for it, but only Chriſt, there was 
required no great Wiſdom to make the choice. 

I reject ſuch a notion of ths Mercy and Patience of 
God, as repreſents it to be the effe&t only of the fatis- 
faction of Revenge, which: is like the tameneſs of an 
angry man, when his paſſion is over, which is an un- | 
worthy conceit of the infinite Love and Goodneſs of 
the Divine Nature. 

F reject ſuch a notion of Mercy,” as repreſents God to 
be "fond and eafie to Sinners, while they continne ſo ; 
andT think ſuch a notion of Juſtice and Mercy very un- 
worthy of God, which repreſents him more concern- 
ed to puniſh Sin, than to reform it: And is it not 
hard, that a man muſt be ſcandalized with denying the 
fatisfation of Chriſt, and blaſpheming God, 'meerly 
for rejeCting ſuch doGrines, as are injurious to the Sa- 
tisfation of Chriſt, and when they arepurſued to m 
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Juſt and hatural conſequences, are down-right blaſphe- 
my againſt God ; this 1s a certain: way: to preyent” the 
comnfutation of ſuch Dodrines, for ygu1cannot confute | 
them withotit diſcovering their blafptemy;- and whoes 
ver does ſo, ſhall himſelf be charged as Blatphemer.:/ 

But to proceed, I'reject fucha'notion- of our:Union cp. 4. 
to the Perſon of Chriſt, as is unintelligible; ſuck as Set. 2. 
the Great Patrons of it: cannot; explain, ! nor-any:one 
elſe underſtand ; for: fince all: }owrhbpes of Satvartiba * 
depend upon our-Union to Chriſt; Ican'by rio medas 
think, that this is ſuch a/Myſtery,; as ſurpaſtes humane 
knowledge; for that on: which 'the happineſs of all 
wen depends, ought inreaſonto be{oplain; thatitmay 
be underſtood by: all *! ils nf noni ns yolls 2h, 

I reje&tſuch a notion of our Union to the: Perſon of 
Chriſt, as intitles us- to all. the: Perſonal -Excellencies, 
Fulneſs, Beauty, and to the)}Perſonab Righteouſneſs of 
Chriſt, as much ag Marriage 4ntivies > Waman \torhet 
Husbands Eſtate : that whatever Chriſthath donean&# 
ſuffered is as much reckoned ours, - when: weoares unt- 
ted to him, as if we had done and ſuffered-the' ſame 
things ourſelves 3 and that upon this account we are 
juſtitied only-by the Righteouſneſs of Chriſt; without 
reſpe@ to any. inherent 'Righteouſneſsin our Telves, \ +. 

Noy I reject this, becauſe no Unton car-'thus' inti: 
tle us to Chriſts perſonal Excellencies. and Righteouſ- 
neſs, but ſuch a natural Uniog-as makes Chriſtand: Be. 
lievers:Ore Per ſor, that'they are 'Chriſted. with Chriſt; 
which 1s ani abſurd and dangerous Herefie;; but neither 
our Marriage to Chriſt,. nor his b&ing-our'Surtty;: of 
Mediator, can <ffe& thisz for: whatever Union'there 
may. be between the Perſon of Chriſt. and. the Perforis 
of Believers, while-their Perſons. remain diftiaRt;'theit 
Properties and: Qualifications and Righteouſneſs mag 
be conſidered as diſtinct too 3-and: though we may.te» 

| [| * ceive 
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ceive great advantage by what Chriſt hath done and 
fuffered, yet it cannot be reckoned ours, in that ſtri& 
notion, as if it had: been done by us: and there'is 2 
vaſt difference between theſe two notions; forthe 
firſt only makes the Righteouſneſs of Chrift the meri- 
torious cauſe of our Pardon and Reward, which makes 
it neceſſary to have a Righteouſneſs of our own to 
entitle us-to theſe Bleſtings 3 but the ſecond makes the 
Righteouſneſs of Chriſt 'our Perſonal Righteouſneſs, 
which deſtroys the neceffity of any inherent Righte- 
ouſnefs'in our ſelves ; but of this more hereafter. 

I rejett ſach a notion of our Union to Chriſt, where- 
by bad men'may be, nay wuſt' be united to! Chriſt) 
while they continue in their ſins: for 'if it once be 
graneed> (as it muſt be'granted, if we believe the'Go- 
{pel-) that our Union to Chriſt gives-us an actual inte- 
reſt' in; all-his Promiſes ,, :fach as Pardon 'of Sin , and 
Eteroal Life; it: ts caſte to obſerve how this over- 
throwsthe' whole Deſigprof the Goſpe?; if a bad man, 
while he continues fo',” may be united to Chrift ; for 
then he'is'a Son'of God, and an Heir of Everlaftin 
Life 5-and what becomes then of all thoſe Goſpel- 
Threatoings, which-denounce the wrath of God againſt 
all unrighteonſucf# and ungodlineſs of men 2 When 
Chriſt-tells'us, That be who breaks the leaft of bis Com- 
mwandments , ſhall be called leaſt in the Kingdom of 
Heaven; that except our righteonſmeſt exceed the rig 
feonſneſs of the Scribes and Phariſees, we ſhull jr to 
wiſe: enter into the Kingdom of Heaven, And when 
S- Panb rdlls us , The works of the fleſh are manifeſt, 
mhirh are theſe, Adultery, Fornication , Uncleanneſs, 
Eaſcivienſneſr, _— Witchcraft, Hatred, Variance, 
Emmlations,Wrath, Strife, Seditions; Hereſtes Envyingr, 
Murderr,Draakennt ſs; Revellings, and ſuch like, of the 
which'® tell you before, as T have alfo told you in time 

A ” ; P aft, 


there is no reaſon for this 


to it: and therefore 1 had good reaſon co. reject 
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paſt, that they which do ſuch things ſhall not inherit the 
Kingdom of God, Gal.v.19,20,21;T fay,muſttheſe'and 
ſuch like places, which ſo exprefly denounce the wrath 
of God againſt all wickedneſs and 'impieties;:be ex- 
pounded with this limitation', that'this:fhalb be the 
portion of ſuch men, unleſs they be united to Chriſt, 
and thereby ſheltered from the wrath of God, as a 
Wife under covert is ſecured from all Arreſts at Law? 
But as ſoon as any man hath got into Chriſt, let him 
be what he will, he is redeemed fromthe curſe of 'the 
Law, and made an Heir of Eternal Life : And does/not 
this effeftually evacuate all the Threatnings of the Go- 
ſpel, and ſet up'the Perfon of Chriſt , as'a Refuge.and 
anQuary.for the Ungodly , and '\make the: Grace! of 
Chriſts Perſon a Diſpenſatton from his own'Laws and 
Threatniogs? I am fare the Apoſtle underſtood. not 
this limitation, as is plain from what he adds, verſe 22. 
And they that are Chrifts bave crucified the fleſb "with 
the. affeFions and Iufts. And 'in' Row. 8. 'r. There is 
#0 condemnation to them which are in Ghroft Jojo 3 
and that we might not miſtake him , he expreſly rells 
us, whom he means, who walk not after the fleſh, but 
_ the Spirit. This is effential to our: Union'to 

Chriſt, and to entitle us to the Grace of the Goſpel,” 
And it is not enough to ſity, 'that Chriſt will ſave 
none, but thoſe who do live very holy lives, becauſe 
ing * 'for if men are vnit- 
/ their very Unionto 


ed to Chriſt before they are: 


"Chriſt gives them'a title to eternal" Life, 'and this can 


never be reconciled with the antecedent; neceffity of 
Holineſs, which the Goſpel inculcates, not only to 
qualifie us for aftnal Salvation, but to-give us a rag 


notion of Union, ufilefs 1 woild redqouceithe! whole 
Goſpel. ME: 10-2203) 2279) 3 
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-* Trezed& ſach anotion of Union, as makes it impoſli- 
ble:forany man toknow, either how to get. into Chriſt, 
or-whether he be-in-Chriſt or not 3} and I think every 
manywho valuesithe falvationof his ſoul, - or. the peace 
and :codifort-of;his-own, mind, hath: reaſon to. reje& 
this:t0oc : 11th | 
- 'Ereje@t ſuch a-notion of. SanGification, as makes it 
impoſlible;to-diſtipguiſh a ſanftified from an unſanRifi- 
eftiſtate., find DO omni 1h 16 7 x 

-';Freje@& fach:a-notion. of Chriſts love to ug as repre- 
ſents-it'toq like a, fond and fooliſh paſſion, as reſpeRs 
the very. Perſon, without regard to any Qualifications 
in him; whether hebea fit. objet of love. or not, which 
21s ſo:great.ah impexfeftion 1n-humane love,that Tcannot 
'Tmagme'it: to; bet he perfetion of a Divine Love. 

*C And ] rejet-fuch. a notion of the-immutability of 
.Chrifts love, as ſin it ſelf cannot alter, which is contra- 
[\8y-t0. itheNelarotions, of his Goſpel, and incon- 
Jiftenewith. the: Holineſs and Purity of his Nature. -. 

- »Treje& ſuch; a-notion of our love to Chriſt,” as ex- 
cludes/all: reſpect -to; the infinite love of Chrilt,; and 
'thoſe\numeraus Benefits we receive by him ; which 
theScripture affigns; as the true reaſon of our loye.to 


' T rtejeſuch a notion. of love to Chriſt, as excludes 
all regard to our own Happineſs and Salvation-by him, 
and muſt make us contented to .be damned, and eter- 
; nally. ſcparated:from þims., which is aot only impoſlible 
" to humane:;Natuge;- but contrary , to the Principles of 
Chriſtianity; - ' - -< | RO Ds INT 
1. :Ireje& ſuch a notion of our love to Chriſt, as op- 
wes our Love to Chriſt to. our Duty and Obedience 
im, which js the moſt proper. and natural expreſli- 
on'of: ons-love of him; ſuch-a, loye as conſiſts. only 
in ſome fights of fancy and imagination, in $mirvg 
£ and 
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and valuing the Perſon of Feſws Chriſt, and in prefer- 
ring him above all Legal Righteouſneſs, and blameleſ- 
neſs of Converſation, and Duties upon Conviction; and 
in ufing all Duties and Ordinances only to have ws over 
to Chriſt, for Righteouſneſs and Salvation, and what- 
ever weneed; for this is no better than toſet up the 
Per ſon of Chriſt in oppoſition to his Laws and Reli- 
107. | 
: This is a ſhort and plain account of all the material 
Dodrines of my Book, and I dare appeal to any man 
of common honeſty , whether theſe Principles give as 
much hope of Salvation to the Devils as to Mankind, 
whether they make Chriſt and his Goſpel uſeleſs, and 
whether our Author be not a great Artiſt at miſrepre- 
ſenting the plaineſt Truths , which are ſo plain, that 
no man of an ordinary underſtanding could miſtake 
their meaning : and that he ſhould do this after I had 
cleared my notions from popular miſtakes, and fileaced 
thoſe clamors which were raiſed againſt my firſt Dif 
-courſe in my Defence and Continuation , without ta- 
king the leaſt notice of any thing I had there ſaid. I 
could have given many more inſtances of his foul play, 
had I not ſtudied a ſhort Anſwer. I have let paſs his 
ſcurrilous refle&ions and unjuſt infinuations of Soci- 
nianiſm, as either unworthy of any notice, or already 
ſufficiently baffled in my Defence when he pretends 
to argue, it is ſo very childiſh, that I thought it as ridi- 
culous an attempt to anſwer it, as it would be very 
gravely to confute Tom Thumb, or merry Andree , or a 
Town Lampoon; and though the moſt proper return 
to ſuch perſons, is to laugh them out of countenance, 
yet I confeſs, I am not in-a laughing humour 3. for it- is 
a ſad conſideration to all ſober Chriſtians; that the ho- 
ly Religion of our Saviour ſhould be treated with 
fuch ſcurrility.,, that every thing that is ſacred and ſe- 
rious,. 
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rious, ſhould be turned into ridicule, to make ſport for 
Atheiſts and Buffoons, that one who pretends to be a 
Reformer of the Reformation, to be got much above 
the low and beggarly Diſpenſation of the. Church of 
Exgland , (hould bring the Devil upon the Stage dif- 
puting about Religion , which if it were no more, is 
as great a ſcorn as can be put upon it. And now ſure 
there is no need for me to chaſtiſe ſuch an Offender z 
if his own Brethren be ſuch tender conſcienced men, as 
they pretend, they cannot but corre ſuch an affront 
offered to God, and ſuch injuſtice to man; for lying 
and ſlandering, and burleſquing Religion are certainly 
much greater impietics, than wearing a Surplice, or 
uſing a ſober Form of Prayer. 


